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Folklore borrowings in north-eastern Siberia
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Piispanen, Peter Sauli 2016. Folklore borrowings in north-eastern Siberia. Turkic Lan-
guages 20, 257-273.

Folktale characters and places in northeastern Siberia have been traced throughout Yakut,
Ewenki and Yukaghir (TU=Tundra Yukaghir; KY=Kolyma Yukaghir). The following is
etymologized as a (Pre-)Yakut borrowing: KY an-daidu-ic¢cite ‘a goddess in a tale, lit.
appointed goddess of the land’, and as Ewenki borrowings: TY d’el’dinee ‘a man in a
tale, lit. bender~returner’; KY doura, dowura ‘a man in a tale, lit. comrade’, KY gerkeni
‘a man in a tale, lit. walker’, TY agaare ‘woman, lit. one who berths, one who moors’
and TY juundaaq(-nerile) ‘a place in folklore, lit. earthen hill with rocks in the eastern di-
rection’. A folklore Wanderwort is found in Yukaghir SD galyjan ‘a woman in a tale, lit.
goose’, and a few other uncertain cultural borrowings are discussed.

Further, the following hitherto undescribed affective suffixes are used commonly with
Yukaghir folktale characters: TY -aa, TY -in, TY -j, TY -kie(n), TY -re, PY *-ka(:)(n)
and PY *-de:. Furthermore, the suffix TY -tke is used exclusively with place names in
Yukaghir folklore.

Peter Sauli Piispanen, Department of Slavic and Baltic Languages, Finnish, German and
Dutch, Stockholm University, 106 91 Stockholm, Sweden.
E-mail: peter.piispanen@finska.su.se

1. Introduction

1.1. Yukaghir and Siberian tales

Yukaghir folklore is colorful and full of talking animals, two-dimensional men,
monsters and roaming creatures, wood spirits, bears, gods and goddesses, favors and
counter-favors, smallpox personified, curses, hunger, hunting and prosperity, wan-
derers and country life, grave-boxes, tribal justice, warfare, trickery, magic, gifts and
relationships, world-eaters, children of nature, greedy businessmen, marriage, ra-
vens, etc. (Bogoras 2009, passim). These features—a very rich and living setting
capable of competing with the best of the collected fairy tales of the Brother
Grimm—are relatively common in northeastern Siberian tales. In general, genea-
logically unaffiliated tribes naturally borrow stories (with an invaluable wealth of
information about the peoples living in northeast Siberia) from each other and in
more modern times also from Russian sources. Such borrowings can be traced and
etymologized in a cultural context using any number of techniques, and a few of
them are employed in this paper; borrowings from Tungusic (a comprehensive over-
view of the Tungusic languages is given, for example, in Janhunen 2005) and Turkic
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sources into Yukaghir folklore are described, dated and explained in phonological
and semantical terms. Folktale borrowings are perhaps more common and wide-
spread than one might think; on occasion obvious Wanderwdrte are found for a
story’s protagonist. The borrowings also show which populations originally told
these tales, even though the tales may now have been forgotten and never been
written down among the people.

Recently, a few folklore borrowings in Yukaghir were reported: Yakut argus
(apreic) ‘companion’ (JRS 46), borrowed as: TY arkyagin ‘a dog in folklore, lit.
travel companion’; Ewen bajgVIV-gan ‘Baikalian’, borrowed as: TK bajyaraqan ‘a
man in folklore, lit. Baikalian’; Yakut baikal, baikhal, bajayal (JRS 553), bayagal,
baygal, baygal, bayxal (Pekarskij 1959: 340), borrowed as: TY bejkee ‘a man in
folklore, lit. Baikalian’ (Piispanen 2013; this contains some useful background re-
garding the phonology of this paper). The existence of numerous borrowings in all
semantic fields in this geographical area is certain: to my count, there are no less
than 121 prospective, unspecified Tungusic borrowings in Yukaghir (as summarized
in A Historical Dictionary of Yukaghir, i.e. Nikolaeva 2006), and perhaps an addi-
tional eight direct Ewenki borrowings and up to 85 possible Ewen borrowings, many
of which also have counterparts in Yakut (or, natively, Sakha tyla), suggesting very
extensive borrowing in the area. Recently, an additional five Ewenki borrowings in
Yukaghir were presented (Piispanen 2015), and this paper includes five more such
borrowings into Yukaghir.

In this paper, some Yukaghir roots pertaining to folklore characters, natural phe-
nomena and places are etymologized as being borrowings from surrounding popula-
tions, mainly from the Yakut (a Turkic language) and the Ewenki (a Tungusic lan-
guage) speaking populations. In this study, all Yukaghir vocabulary is taken from
Nikolaeva 2006, Ewenki vocabulary is from Vasilevi¢ (1958) and Yakut vocabulary
is from the JRS. Mongolic glosses are also used to prove the borrowings. Any Turk-
ic forms from the 8th to the 13th century, when applicable, have been taken from
etymological dictionaries by Clauson (1972) and Nadeljaev et al. (1969) unless
stated otherwise.

1.2. Yukaghir prosody

In Yukaghir, all stems must accommodate valid prosodic structures. In the cases of
folklore characters and locations above, the items were regularly suffixed roots of
Yukaghir origin (or ancient borrowings already having taken on valid prosody).
While any borrowed root will also change over time to obtain a prosodically valid
structure, an irregular root (i.e. of invalid prosody) is a strong indication of a recent
borrowing. Irregularities such as a lack of synharmonism or existing morphologic
complexities will remain for some time, meaning that the presence of any non-
Yukaghiric consonant clusters or identified suffixes from other languages will
quickly prove a borrowing.
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Valid prosodic structures in Yukaghiric include (V=any vowel except o;
C=consonant):

Nouns root structures: (monosyl.) (C)V:-, (C)V:C-, (bisyl.)(C)V:Co-, (C)VCV/s,
(C)VCCo-

Verbal root structures: (monosyl.) (C)V:-, (C)VC-, (bisyl.) (C)V:Cs-, (C)VCV-,
(C)VCCo-

Trisyllabic roots are usually formed by adding a syllable -Ca, -CV:, -Ci or -uC to
a bisyllabic root (Nikolaeva 2006: 77-78).

Invalid prosodic structures in Yukaghiric include:

Noun root structures: # (monosyl.) CV-, Co-, CVC-

Verbal root structures: # (monosyl.) CV-, Co-, CV:C-

Prosodic control well explains many cases of vowel lengthening or apocope in
the borrowed lexicon in Yukaghir, as is also found with the suggested borrowed
items in this paper.

2.0. Yukaghir folktales

2.1. Unetymologized folktales in Yukaghir

In Yukaghir, there are a lot of non-etymologized folktale roots (collected while
perusing Nikolaeva 2006). Almost all of these are listed below:

PY *aya:na/*anqa:na > TY agaarne ‘woman’; PY *ay&s- > SD agzakelge ‘a
river in folklore’; PY *anpnarqa: > TY apnarqaa ‘a mythical river flowing very far
away’; PY *an-dajdu > KD an-daidu-icéite ‘a  goddess’; PY
*arara~*adada~*arado~*adara' > TJ arara- ‘a man in folklore’; PY *debegaj >
KY debegej, tebegej, tabegej ‘a man in folklore’, PY *d’eld’i > TY d’eld’iyee
‘man’; PY *€aya:~*Cagqa: > TY cayaa ‘a dog in folklore’; PY *Cape:n > TY ca-
pien ‘a man in folklore’; PY *€empor > TY cieber ‘a man in folklore’; PY
*8e:ri:~*Ce:di: > TY Cdierii ‘a man in folklore’; PY *€eska- > KJ ceskene ‘a woman
in folklore’; PY *€erpaj-~*&erwaj- > KJ cerbeigo ‘a man in folklore’; PY *¢eska- >
KJ ceskene ‘a woman in folklore’, TJ ceshkene ‘a man in folklore’; PY *¢ig- > KJ
¢inend’ie ‘a mountain in folklore’; PY *€o:qin > TY cuogin ‘a dog in folklore’,
¢uoqind’aa ‘a man in folklore’; PY *€otini > KD Cotiyi ‘a man in folklore’; PY
*&okoran > KJ cokoron ‘a woman in folktale’, cokoron-ecie ‘a man in folklore’; PY
*¢u:- > TY Cuucuu ‘a woman in folklore’, ¢uuciceen ‘a man in folklore’, cuucikaa
‘a man in folklore’; PY *dowura > KY dourds, dowurs ‘a man in folklore’, PY
*dubegles > KY dubeglos ‘a man in folklore’; PY *d’oroqa > TY d’orogo ‘a lake
in folklore’; PY *ewepe: > TY ewepe:, TK ewepee ‘a man in folklore’; PY
?*galijon > SD galyjan ‘a woman’; PY *gerke > KK gerkerni ‘a man in folklore’;
PY *in€’ilwaj > TY id’ilwej, KJ id’ilbei ‘a man in folklore’; PY *jewnte: > TY

' The ~ sign means ‘or’, i.e. that several alternative lexical or reconstructional alternatives

can be given.
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jeudee ‘a woman in folktale’; PY *ju:nta:q > TY juundaaq(-nerile) ‘a place in
folklore’; PY *kakaw > TY kaakku, kakau ‘a man in folklore’; PY *ke:ka: > TY
kiekaa ‘a man in folklore’; PY *ku:’arma > TY kuul’aarma ‘a lake in folklore’;
PY *koyel-~*képkol-~*keyel- > KIJ kogelgie, kogelgi ‘a man in folklore’; PY
*kori: > TY korii ‘a man in folklore’; PY *kyntona: > TY kidanaa ‘a place in
folklore’; PY *kyréa:na > KY kyrca:na ‘a man in folklore’; PY *I’al’u: > TY
l’al’uu ‘a woman in folklore’; PY *layajok~*lanqajok > KJ layajek, layajeq ‘a man
in folklore’; PY *la:tnaj > KY /a:tnaj ‘a mountain in folklore; a woman in folklore’;
PY *Pedemacil~*I’entamacil > KJ ledemecil ‘a man in folklore’; PY *I’ol’0oqa >
TY I’ol’ogodie ‘a woman in folklore’, lologodie ‘a stream in folklore’; PY *lop¢a >
KY lopca ‘a man in folklore’; PY *losijo > KY /osija, loSija: ‘a man in folklore’; PY
*marmjan > TK marmjan ‘a man in folklore’; PY *meni:ke:n > TY meniikeen ‘a
man in folklore’; PY *moqi: > TY mogqii ‘a dog in folklore’, mogii¢aa ‘a woman in
folklore’; PY modoqat- > KY mocogatcan ‘a man’s double’; PY *momilon > KJ
momilan ‘a man in folklore’; PY *naranc¢o > KJ narad’a ‘a man in folklore’; PY
*nelpas > KJ nelbos ‘a man in folklore’; PY *oyoje~*onqaje > KJ oyoje ‘a man in
folklore’; PY *ojné¢a > KJ ojd’e ‘a mountain in folklore’; PY *6ko: > TY okuodie ‘a
lake in folklore’; PY *palijka: > TY palijkaa ‘a woman in folklore’; PY *pastu: >
TY pastuu ‘a man in folklore’; PY *pinéa:néu: > TY pid’aad’uu ‘a man in folk-
lore’; PY *pi:rosmo:l > TY piiresmuol ‘a lake in folklore’; PY *poyota- > KJ po-
gotoguome, pogotoguomei ‘a man in folklore’; PY *pottu: > KY pottu:, potto:,
putto: ‘a man in folklore’; PY *qalantin~*qalanéin > KY galantin, alandin ‘a man
in folklore’; PY *qa:lom- > TY qaal’amkaan ‘a man in folklore’; PY *qa:nte > TY
qaante ‘a man in folklore’; PY *qa:pguna > TY gaayuriaa ‘a man in folklore’; PY
*sapija: > TY sapijaa ‘a lake in folklore’; PY *sal’ika:n > TY sal’ikaan ‘a woman
in folklore’; PY *samporaj > TY sabaraj ‘a man in folklore’; PY *sari- > KJ
SariSara ‘a man in folklore’; PY *sarta- > KJ Sarta:die ‘a man in folklore’; PY
*semtendj > TK semtenej ‘a man in folklore’; PY *silka: > KJ §ilga(:) ‘a man in
folklore’; PY *sitana > KIJ Sitane ‘a man in folklore’; PY *solqarqa: > TY solyar-
gaa ‘a man in folklore’; PY *so:tka > TY suotke ‘a man in folklore’, suotke-
lawjemdie ‘a lake in folklore’; PY *taqsi: > TY tagsii ‘a place in folklore’; PY
*tato:r > TY tatuorkaan ‘a man in folklore’; PY *tawuska:n~*tampuska:n > KJ
tabuskan ‘a man in folklore; the ancestor of the Uskan clan’; PY *tige:p > TY tiyiep
‘a lake in folklore’; PY *tonti: > TY ftontii, toytikaaki ‘a man in folklore’; PY
*to:pu: > TY tuopuu(-enie) ‘a woman in folklore’; PY *uml’a > KJ umle ‘a man in
folklore’; PY *utengna > TY ufeyne ‘a man in folklore’; PY *ypollo > KIJ ipollo ‘a
man in folklore’; PY *warwa: > TY warwaa ‘a woman in folklore’; PY *te:ras- >
SD tiorasnga-numa-pie ‘a mountain in folklore’;” TY tudeya-juorel ‘a place in
folklore’

2 Only the first word is non-etymologized, with the others obviously meaning ‘house’ and
‘mountain’, respectively.



Folklore borrowings in north-eastern Siberia 261

A number of these—as will be demonstrated—are from Yakut or Tungusic
sources while others will likely pertain to original Yukaghir tales, using native vo-
cabulary that is otherwise not attested. Lake names in folklore are, with a few ex-
ceptions, usually composed of compounds; Yukaghir compounds are often, but not
always, created using the genitive (-n- before consonant; -nz- before vowel), such as
in TY ciemed-uusii (< *¢e:ma-nt-u:si:) ‘a man in folklore, lit. blood’s movement’.

2.2. Folklore suffixes in Yukaghir

Clearly, Yukaghir exhibits a few suffixes used commonly but not quite exclusively
to create folklore characters and places out of native, or even borrowed, vocabulary.
This is particularly true of the tales told among the Tundra Yukaghirs. Such suf-
fixes—which can be termed affective—are also found among some of the non-ety-
mologized items above. The suffix-carrying folklore items can be divided into the
approximate groups below. Here I also interpret and translate the literal meanings of
these items as to the best of my own knowledge of Yukaghir.

Suffix: TY -aa (TY wapaa ‘a man in folklore, lit. con-man’; ?KY ennaa ‘a
woman in folklore, lit. tender woman’; TY /ayyaa ‘a woman in folklore, lit. scat-
tered woman’; TY mogiicaa ‘a woman in folklore’; TY nastaa ‘a woman in folklore
derived from Russian lore’; TY gargind’aa ‘a woman in folklore, lit. woman of the
steep bank’; TY forojaa ‘a woman in folklore, lit. dark woman’; TY warwaa ‘a
woman in folklore’; TY coyd’ijaa(-60nyie) ‘a lake in folklore’; TY cuorgijaa ‘a
lake in folklore, lit. goose lake’; TY /iytaa ‘a man in folklore, lit. smart man’; TY
sapijaa ‘a lake in folklore’; TY c¢ayaa ‘a dog in folklore’; TY ¢uogind’aa ‘a man in
folklore’; TY caal'unaa ‘a reindeer in folklore, lit. dark brown reindeer’; TY can-
mend’aa ‘a man in folklore, lit. elder brother’; TY kidanaa ‘a place in folklore’; TY
saqlayaa ‘a man in folklore, lit. polar owl man’; TY saaqi’aa ‘a man in folklore, lit.
fox-man, sly man’; TK to/’iid’aa ‘a man in folklore, lit. crooked man’).

Suffix: PY *-de: (TY kondie ‘a man in folklore, lit. bridegroom’; KJ muned’idie
‘a man in folklore’; TY #aacedie ‘a man in folklore’; TY wuodie ‘a man in folklore,
lit. child-man’; TY djegedie ‘a man in folklore, lit. hare-man’; TY okuodie ‘a lake in
folklore’; TY apuodie ‘a man in folklore, lit. ornamented man’; TY oogadie, uoqaa-
die ‘long-tailed duck; a man in folklore’; KK paweldie ‘a man in folklore derived
from Russian lore’; TY pomdii ‘a man in folklore, lit. man with a dirty spot’; KJ
Sarta:die ‘a man in folklore’; TY foroqodie ‘a man in folklore, lit. dark man’; KK
afanasijdie ‘a man in folklore derived from Russian lore’; TY akaadie ‘a man in
folklore derived from Ewen lore’; TY ¢ind’ii ‘a woman in folklore derived from
Ewen lore, lit. little bird’; KK fedoradie ‘a woman in folklore derived from Russian
lore’; TY jeudee ‘a woman in folklore’; TY kdcid’ie ‘a woman in folklore, lit.
stirred up woman’; TY /’o/’ogodie ‘a woman in folklore’; SD lologodie ‘a stream in
folklore’; TY limgadie ‘a woman in folklore, lit. Coregonus peled woman, i.e.
northern whitefish woman’; TY Jjegedie ‘a man in folklore, lit. hare-man’; TY
emund’ie ‘a lake in folklore, lit. black woman’; TY kos/ edie ‘a lake in folklore, lit.



262 Peter Sauli Piispanen

burbot lake’; TY muodie ‘a lake in folklore, lit. lake of surprise’; TY okuodie ‘a lake
in folklore’; KJ ciyend’ie ‘a mountain in folklore’; KJ old’e ‘a mountain in folk-
lore’; SD pulundie ‘a mountain in folklore, lit. bear mountain’). Because materials
from both TY and KY (and other dialects) display this suffix it can be reconstructed
on a Late Proto-Yukaghir level.

Suffix: TY -ii (TY pogtii ‘a woman in folklore, lit. woman with high cheek-
bones’; TY toptii ‘a man in folklore’; TY l06tii ‘a woman in folklore, lit. dirty
woman’; TY palagije ‘a woman in folklore derived from Russian lore’; TY mogii ‘a
dog in folklore’; TY gollerii ‘a dog in folklore, lit. envious dog’; TY tagsii ‘a place
in folklore’; TY puojee ‘a man in folklore, lit. tanned man’).

Suffix: TY -in (TY jaragin ‘a man in folklore, lit. white man’; TY saagiz ‘a man
in folklore, lit. fox-man, sly man’; TY cuogin ‘a dog in folklore’).

Suffix: TY -/ (TY pecepej ‘a man in folklore, lit. lame man’; TY samgaj ‘a man
in folklore, lit. tea-pot’; TY wedekej ‘a man in folklore, lit. stretched man’; TY
enekej ‘a woman in folklore, lit. tender woman’; TY aalwej ‘a mountain in folklore,
lit. low mountain’; ?KY /a:tnaj ‘a mountain in folklore; a woman in folklore’).

Suffix: TY -kie(n) (TY anakie ‘a man in folklore, lit. mountain dweller’; TY ne-
reguukien ‘a man in folklore’; TY djegie ‘a woman in folklore, lit. hare-woman’;
TY cindilikeen ‘a man in folklore, lit. snipe-man”).

Suffix: TY -re (TY petruune~peteriine ‘a man in folklore derived from Russian
lore’; TK semtenej ‘a man in folklore’; TY agaare ‘a woman in folklore’; TY
siwuonne ‘a woman in folklore derived from Russian lore”).

Suffix: PY *-ka(:)(n) (; TY apyrarqaa ‘a mythical river flowing very far away’;
TY ¢amuoga ‘a man in folklore, lit. large man’; TY cuucikaa ‘a man in folklore’;
TY luogaa ‘a man in folklore’; KY atil’qa:n ‘a man in folklore, lit. tall man’; KY
Carcaga:n ‘a man in folklore’; TY qul’arqaa ‘a woman in folklore derived from
Ewen lore, lit. gull-woman’; TY kiekaa ‘a man in folklore’; TY maacekaan ‘a man
in folklore’; TY raawijikaan ‘a man in folklore’; TY #iraga ‘a man in folklore’; TY
palijkaa ‘a woman in folklore’; TY pogtikaan ‘a man in folklore, lit. man with high
cheek-bones’; TY solyarqaa ‘a man in folklore’; TY tatuorkaan ‘a man in folklore’;
TY toraga ‘a man in folklore, lit. dark man’; TY sal’ikaan ‘a woman in folklore’;
SD kogalga ‘a mountain in folklore, lit. forested hill mountain’. To these can also be
added Yukaghir palacelka ‘a daughter in folklore, and the sister of small-stuffed-
one’ (Bogoras 2009: 258-262) and kosetska(~kosecka) ‘a monstrous male evil spirit
in folklore’ (Bogoras 2009: 276277, 308-310). Because materials from both TY
and KY (and other dialects) display this suffix, it can be reconstructed on a Late
Proto-Yukaghir level.

Suffix: TY -tke (TY mongetke ‘a man in folklore, lit. hill-dweller, or lit. hill
place’; TY neriletke ‘a place in folklore, lit. place of earthen hill with rocks’; TY
suotke ‘a man in folklore’; TY rnuojetke ‘a lake in folklore, lit. horse-tail lake’; TY
onid’etke ‘a lake in folklore, lit. clay lake’; SD ferielketke ‘a mountain in folklore on
the Popovka’; TY muoqgatke ‘a place in folklore, lit. broad whitefish place’; TY
nanmetke ‘a place in folklore, lit. willow bush place’; TY qodobetke ‘a place in



Folklore borrowings in north-eastern Siberia 263

folklore, lit. dry place’). Interestingly, this suffix is used exclusively for place
names.

Suffix: TY -u(u) (TY lasuu ‘a man in folklore, lit. bush-man’; TY sAarcuu ‘bad; a
man in folklore, lit. bad man’; TY ¢éajleruu ‘a man in folklore, lit. light-bringer’; TY
garpil’'uu ‘a man in folklore, lit. cry-baby’; TY cuucuu ‘a woman in folklore’; TY
[’al’uu ‘a woman in folklore’; TY muomuo, muumuu ‘a man in folklore, lit. surpris-
ed man~surprising man’; TY lerpuu ‘a woman in folklore, lit. shaggy woman’; TY
motuu ‘a woman in folklore, lit. cunning woman’; TY tuopuu ‘a woman in folklore’;
TY ogol uu “a lake in folklore, lit. squint lake”).

Several interesting conclusions can be drawn from the dataset above. For some
reason, Tundra Yukaghir (TY), in contrast to Kolyma Yukaghir (KY), commonly
exhibits suffixes in folktales.* A few suffixes, however, can be found in both KY
and TY (and elsewhere), which must originate in Late Proto-Yukaghir (PY). The
following are clearly nominal, affective derivational suffixes in Yukaghir used com-
monly with folktale characters: TY -aa, PY *-de:, TY -ii, TY -in, TY -j, TY -kie(n),
TY -ie, PY *-ka(:)(n),” TY -tke and TY -u(u).® Of these, only two, namely PY *-i: >
TY -ii and PY *-u: > TY -uu, are previously known as general nominal derivational
suffixes (Nikolaeva 2006: 80, 83, respectively).

3. The chronology of borrowings into Yukaghir

Before proceeding with the presentations of new cultural borrowings, the methods
determining the chronology of any prospective borrowing must be considered. In

3 Two possible counter-examples can be presented. These are TY mongetke ‘a man in
folklore’ and TY suotke ‘a man in folklore’. First, however, the root TY monge means
‘hill’, which is a place, and so TY mongetke literally means ‘place of the hill’, which is
also the name of the character in that story, who thus likely dwells or lives in the area. It
is not uncommon in fiction for characters to be named after their places of origin. Second,
TY suotke seemingly originates from PY *so:tka, which is a probable borrowing due to
its irregular long vowel in a closed syllable, and hence it does not really fit within the
Yukaghir paradigmatic suffix system for place names in folklore. Thus, both suggestions
must be discarded as counter-examples, -tke being exclusively reserved for place names.

4 The reason for this could theoretically be that Tundra Yukaghir folktales had been more
extensively documented than those of the Kolyma Yukaghirs. Speaking against this,
however, the tales collected by Bogoras (2009) were divided into Tundra Yukaghir (8
tales), Lamut (10 tales, i.e. Ewen), Kolyma Yukaghir (a full 31 tales), Children’s stories
(11 tales), Markovo tales (8 tales, i.e. Chuvanzi & Ewen) and Anadyr tales (9 tales, i.e.
Chuvanzi).

5 One should keep in mind that phonological changes between *k~*q~*g~*y are possible in
Yukaghir due to rules of synharmonism, sometimes making these sounds equal when
listing suffixes. Normally, though, suffixes are unaffected by synharmonism.

6 It would make sense if some of these affective suffixes were also used with Yukaghir
nicknames, i.e. in Yukaghir hypocoristics, but to the best of my knowledge no such field
data has ever been collected.
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particular, the forms of certain vowels in borrowings as found in Yukaghir are very
revealing as to when the borrowing has taken place. It has been suggested that the
same vowel correspondence principle of borrowings follows identical systems for
both Turkic and Tungusic borrowings into Yukaghir. It is previously known that
both the back high vowels of # and o of Tungusic (and very likely also Turkic) bor-
rowings both converged into Late Proto-Yukaghir (PY) *o in so-called early bor-
rowings, while the same instead converged into PY *u in so-called /ate borrowings.
In a few very rare cases, Tungusic *(-)o- is instead found as (-)a- in Tundra
Yukaghir (Nikolaeva 2006: 58). Other vowels such as Tungusic *-a- and *-i- are
usually left unaltered with the borrowings into PY. Early borrowings and late bor-
rowings are estimated to correspond to the time periods of approximately 1500 BP
and 1000 BP, respectively (Piispanen 2015). Population genetic studies may further
suggest that these periods could be specified into ~1400-1630 BP for early bor-
rowings and ~900—1300 BP for late borrowings (Piispanen 2013, building on earlier
research) as two distinctive waves of lexical borrowings. Borrowings made after
these periods of time, i.e. being only a few centuries old, can be termed very recent.

4. New cultural borrowings from Ewenki

Yukaghir suffixes are not generally expected with borrowed folktale lexicon. Thus,
the following suggested folktale borrowings do not exhibit any of the previously
known, or in this paper presented, Yukaghir suffixes; instead foreign suffixes can be
detected, which strengthens the borrowing hypotheses and readily identifies the
donor language.

New borrowing
Ewenki deldit-mii ‘to bend; to return’ (Vasilevi¢ 1958: 113), borrowed as: PY
*d’el’di > TY d’el 'diyee ‘a man in a tale, lit. bender or returner’.

The ending -yee is no doubt the Ewenki agentive suffix -ye (Nedjalkov 1997:
299), directly rendering the meaning of ‘bender’ from ‘to bend’. The character’s
name could alternatively be interpreted as ‘returner’, as having returned for example
from a quest, war or similar. The Yukaghir root, which is found only in Tundra
Yukaghir, has invalid prosody, clearly showing that this is a borrowing (as sug-
gested in Nikolaeva 2006: 148), and is likely a late borrowing or even very recent
given the obviously aberrant phonology of the root. Indeed, Late Proto-Yukaghir did
not have any voiced obstruents (Nikolaeva 2006: 66) and so the two reconstructed
*d’s must logically originate from borrowing, as is the case with practically all other
Yukaghir lexicon items reconstructed with *d-.

New borrowing

(Proto-Tungusic *dagu-r ‘friend; allied kin’ >) Ewenki dovor ‘friend, comrade’ (Va-
silevi¢ 1958: 118), borrowed as: PY *dowura > KY doura, dowurs ‘a man in a tale,
lit. comrade’.
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Nikolaeva notes (in 2006: 149) that the Yukaghir root is a likely borrowing for
phonological reasons (namely the reconstructed voiced *d-, just as with the previous
item above). The change *-o- > *-u- is quite regular for /ate borrowings in
Yukaghir, while the final schwa is the epenthetic result of prosody, as CVCVCa is a
valid three-syllabic noun root, while CVCVC would be invalid. The Tungusic form
is also found with Ewen doyo ‘friend’, etc. (< Proto-Tungusic *dagur; TMS 1 189,
211-212), and thus the direction of borrowing is clearly from Ewenki into Yukaghir.
The root is only found in Kolyma Yukaghir, and very clearly means ‘comrade’.

New borrowing
Ewenki gerku-mii ‘to step, to walk’ (Vasilevi¢ 1958: 85),” borrowed as: PY *gerke
> KK gerkeni ‘a man in a tale, lit. walker’.

This Kolyma Yukaghir word was documented by the linguist Eruxim A.
Krejnovic. This root has invalid prosody, clearly showing that this is a borrowing (as
suggested in Nikolaeva 2006: 167); phonologically, just like with PY *d, the recon-
structed PY *g also strongly indicates that a borrowing has taken place, as all other
known forms reconstructed with PY *g- are borrowings. The -7i (with spontaneous
palatalization) could originate from the Ewenki agentive suffix -mni (Nedjalkov
1997: 298), directly rendering the meaning of ‘walker’ from ‘to walk’ (*gerkeni <
*gerkuni < *gerku-mni). A less likely option would be another agentive form of
*gerku-ne (see above). An alternative, using the list of Yukaghir suffixes above,
would be the interpretation of *gerku-ne > gerkeni , even though that suffix is
seemingly used only in Tundra Yukaghir, and not in Kolyma Yukaghir, where this
root is encountered; further, there is no reason to believe that the Yukaghirs added a
Yukaghiric suffix to a borrowing, which usually comes with a suffix of its own
already. The change *-u- > *-e- is likely due to progressive vowel assimilation.
Given the limited lexical spread of this root, and the voiced plosives, this is likely a
late borrowing or even very recent.

New borrowing

Ewenki ag-mii ‘moor, to hit the beach; to get out of a boat; to wash ashore’ (Vasile-
vi¢ 1958: 16), borrowed as: PY *aya:no > TY agaare ‘woman, lit. one who berths,
one who moors’.

Another Yukaghir root with irregular synharmonism (as suggested in Nikolaeva
2006: 96). The borrowed form was possibly *ag-mni~*aga-mni > *aya:ni > *aya:na.
After assimilation with vowel lengthening of the Ewenki agentive suffix -mni (Ne-
djalkov 1997: 298), the final -ni was palatalized, upon which the final vowel chang-
ed to a schwa to accommodate Yukaghir prosody. The ending may, alternatively, be

7 Ewenki girkiilen ‘association, friendship’ (Vasilevi¢ 1958: 89) could have been another
alternative. However, it has less fitting phonology and it would further have required no
nominal derivational suffix because the word is already a noun. Thus this suggestion can
be eliminated altogether.
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the aforementioned TY nominal derivational suffix -77e used with folktale characters,
but the name was likely borrowed complete with the Ewenki suffix. The root is
found only in Tundra Yukaghir, and is likely a /ate borrowing. The woman in the
tale may have been a boat-dweller/fisher, sea spirit or similar who regularly walked
the beach, possibly to encounter the protagonist, hence the nomenclature of one who
berths or moors.

The borrowings above are presented as originating in Ewenki. Since the two
Tungusic languages Ewenki and Ewen (which is another known donor language of
Yukaghir, including folklore borrowings) are quite similar, one might have expected
uncertainties as to the exact Tungusic source of the above borrowings. However, as I
have been unable to find the corresponding cognates in Ewen, or alternatively quite
different phonological variants in Ewen, these borrowings certainly are from Ewenki
specifically. This suggests that Ewenki was spoken closer to the Yukaghirs in his-
torical times. From the borrowings above it is also obvious that Yukaghir speakers
regularly deleted the Ewenki infinitive verbal marker -mii with the borrowings.

New borrowing

Ewenki d’unta ‘east’ (Vasilevi¢ 1958: 143), borrowed as: PY *ju:nta:q > TY juun-
daaq(-nerile) ‘a place in folklore, lit. earthen hill with rocks in the eastern direction’
(< TY nerile ‘earthen hill with rocks’).

Regarding the aberrant phonology, the root-final *-q and the preceding long
vowel both originate in the Yukaghir suffix *-a:q-, an adverbial locative marker
(Nikolaeva 2006: 79); a parallel use of this suffix is found with PY *jata- > TY
Jjataq ‘straight’ (< *jata:q), etc. Further, this suffix is seen in effect with a previously
unnoticed Uralic cognate pair, namely: POUg *arV~urV ‘edge, side, direction’
(UEW 833-834) <> PY *a:rq- (< *ara:q) > KY a:rqin ‘to, towards, until (PP)’
(Piispanen forthcoming). The exact meaning of PY *ju:nta:q is thus ‘eastern direc-
tion’. The first long vowel in the PY root may represent a phonological compensa-
tion for simplifying a root-initial *d’-. The phonology of this borrowing closely
mirrors the hypothetical development of Pre-PY *3’ > 1’ (> j) (as suggested in Ni-
kolaeva 2006: 69). In other words the following chain is suggested: Ewenki d unta,
borrowed as (*d’unta- > *1’unta-aq >) PY *ju:nta:q > TY juundaaq-nerile. Also, the
vowel correspondence of Ewenki -u- to Yukaghir -u- is characteristic of a late bor-
rowing. The addition -nerile is a Yukaghir word that was likely added, on occasion
in the tales, to specify that the place is a hill.

5. New cultural borrowings from Yakut

New borrowing

Yakut anaa- (anaa-) ‘to appoint, set, fix” (JRS 41), Dial. Yakut dajdy ‘land, country’
(standard Yakut goiiny (dojdu) ‘land, country’; JRS 115), and Yakut waum (icci)
‘internal spirit; master; ghost’ (JRS 158), borrowed as: PY *an-dajdu > KD an-
daidu-iccite ‘a goddess in a tale’.
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As Nikolaeva suggests without further detail (2006: 107), the entire word is of
Yakut origin. It was documented in the collected works of the linguist Waldemar
Jochelson on the Kolyma Yukaghir lexicon. Indeed, in Yakut folklore, this goddess
is identical with Yakut an dojdum iccite (Aan noiinym nauutd) ‘the host-spirit of my
motherland’ (described, for example, in: Dmitrieva 2013: 436). The first word, an-,
should be derived from the Yakut verb anaa- ‘to appoint, set, fix’, the second word,
dajdu, is clearly derived from dialectal Yakut noun dajdy ‘land, country’, and the
last word ic¢ite originates from the Yakut noun i¢¢i ‘internal spirit; master; ghost’.
The i¢¢i are spirits on Earth under the control of the creator-gods, and the -ze is also
of Yakut origin. The meaning of this borrowing in Yukaghir is thus, logically
enough, ‘appointed goddess of the land’ or ‘goddess of the appointed land’. The
Yakut, and by extension, Yukaghir folklore goddess discussed here—a spirit of the
earth who lives in the sacred tree (al litk mas), the symbol of the link between the
three worlds® as told in the Olonkho epic—also has other names: the longer Viluy
Yakut an dojdum iccite Nelberdeen, or N’adjay Baraan khotun, as well as an-alakh-
chyn-khotun (Aan Anaxusin xotyH), an Darkhan Khotun ‘initial great lady’’, an
Aalay khotun ‘initial lady Aalay’, etc. The term appointed may in the borrowing
symbolize a divinely given right, or the right to rule specific tracts of land (i.e. a
land-lady), depending on the interpretation of the full compound word. The bor-
rowing, which is found only in Kolyma Yukaghir, is likely very recent, i.e. likely to
be only a few centuries old, as the origin is still very much transparent. The theme is
semantically paralleled by, for example, the Gaulic goddess Epona, the Celtic god-
dess Henwen, the Welsh goddess Cerridwen, etc., all goddesses of the land.

6. New cultural borrowings as Wanderwarte

New borrowing

(Proto-Mongolic *galayu(n) ‘goose’ >) Buryat galuun ‘goose’, Mongol galuu
‘goose’,'’ Khalkha galuu ‘goose’, Kalmuck yaluun ‘goose’, Ordos Galuu ‘goose’,
Dagur galoo ‘wild goose’, Monguor Galuu ‘goose’ (EDAL 547), borrowed as:
Ewenki galav ‘goose’, and as: (PY *galijon >) SD galyjan ‘a woman in a tale, lit.
goose’.

PY *-jom is a unique root ending in Yukaghir and is therefore likely part of a
borrowing. This is seemingly a Wanderwort in tales told throughout the Siberian
lands, because the word is encountered in most Mongolic languages as well as in
Ewenki (a Tungusic language, where it must also be a borrowing) and seemingly
also in an obscure Yukaghir dialect. The donor language in this case cannot readily
be identified. While the closest phonological resemblance is found among the Bur-
yat, Kalmuck and written Mongolian forms, geography suggests that Ewenki may

8 Likewise, Ewenki folktales have the Sevek-Mo, a sacred tree that links the three worlds.

9 While this is the literal translation given in the sources, I suspect that a better English
translation would be ‘first great lady’.

10 In Written Mongolian yalayun ‘goose’.
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have been the donor. The borrowing was made only into a dialect of Yukaghir and
no Late Proto-Yukaghir form should be reconstructed, and the borrowing is quite
likely very recent, i.e. only a few centuries old. The female character, that we must
assume was called goose without knowing the exact story told, can semantically be
compared directly to Mother Goose of English folklore (a character usually appear-
ing as an elderly woman in tall hat and shawl, or, alternatively, as a goose wearing a
bonnet), the teller of tales and the basis for many classic British pantomimes. An-
other relevant semantic comparison in Siberia is to the deity of fate, a goose-god of
the Khanty people supposedly living in a nest made of furs and skins built in the
mountains.

More importantly, the word goose is similarly borrowed elsewhere in Yukaghir
folklore—with exactly the same semantic implications as suggested here—namely
from Ewen e:rbe:t ‘goose’ (TMS 2 462), borrowed as KJ erbetken ‘a Yukaghir clan’
(note -tke, a suggested place suffix described in this paper), TJ erbet ‘goose’ and KJ
erbend’eiko ‘a female spirit in folklore’ (borrowing noted in Nikolaeva 2006: 164).

7. Uncertain cultural borrowings

Four additional folkloric borrowings may be suggested, but all of these are tentative
at best.

Possible borrowing

Yakut sBen (even) ‘Ewen (Lamut)’ (JRS 536), borrowed as PY *ewepge: > TY
ewepe:, TK ewepee ‘a man in a tale, lit. Ewen’ (likely: < *ewene:- < *ewen-ne <
*even).

The Yukaghir root appears to be suffixed with the Suffix TY -#e as presented in
this paper. The borrowing was made only into Tundra Yukaghir. The meaning of the
protagonist in the story is, of course, Ewenki in Yakut. The basic words for Ewen in
Yukaghir are otherwise KD ahata ‘Ewen’; KY erpajo ‘Ewen’; TY erpeje ‘Ewen’,
but also KY la:mad’i: (cmp. Lamut) ‘a tribe that used to live in the upper basin of
the river Korkodon in the mountains of Argaatas, probably the Ewen’ and TY
laametkaan ‘an Ewen tribe’. Since most of the local Yukaghir words for Ewen are
very different from those of the surrounding languages, this also shows that this
folklore character is a possible borrowing. The change *-n-ne > *-pe:- is unusual,
but not entirely without precedents; PY *an- > MU dngdsche ‘cry’ (i.e. andse, using
contracted suffixes); KJ ine-~inne- ‘afraid’; Ewen dline ‘lazy’, borrowed suffixed
as: TD ellenne- ‘lazy’, but B alangnae ‘lazy’, KY eleyna- ‘lazy’, TY elepne- ‘lazy’
(noted in Nikolaeva 2006: 324). The -5 is also found with Yakut debdey ‘boaster’
(JRS 121), which was borrowed from Pre-Yakut into PY as *debegej > KY debegej,
tebegej, tabegej ‘a man in folklore’ (borrowing noted in Nikolaeva 2006: 148).

The suggestion would not have worked with Yakut evepk ‘Ewenki, Tungus’
(JRS 536), since the required changes *-pk-fie > -pge: or *-pk-e:- > -pe: (using the
other affective suffix *-e: presented in this paper) in Yukaghiric would be most
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irregular, as plosives do not disappear without a trace. Additionally, this Yakut word
is quite recent and is unlikely to have been borrowed into TY and dialects. Further,
the documented words for Ewenki in Yukaghir are TY alagjii~alad’ii ‘Ewenki’, KD
aloyi “Ewenki’; TD caxanil-wodul ‘real Ewenki’,'' and so Yukaghir ewepe: does
appear to be a Yakut borrowing. The Yakut word for Yukaghir, on the other hand, is
jukebil (npyx336m1), which also interestingly has the additional meaning of aurora

borealis.

Possible borrowing
Ewenki kurcak ‘whorl, vertical, whisk’ (Vasilevi¢ 1958: 224), borrowed as PY
*kyréa:na > KY kyrca:na ‘a man in folklore, lit. vertical, whisker, or similar’.
Possibly originally *kuréak-na > *kyr¢a:ne. The phonological structure is unu-
sual, but possible, though the semantics are dubious. The final supposed suffix in
Yukaghiric, -na-, is also unusual and reserved for intransitive functions (Nikolaeva
2006: 82). Another possible borrowing thesis would be assuming words like Ewenki
kurken ‘cue for collecting berries’ (Vasilevi¢ 1958: 223) or Ewenki kdorike~kurike
‘a kind of fish’, both with complex suffixation patterns in Yukaghir, but these are
not very satisfactory either.

Possible borrowing

(Proto-Tungusic *laka ‘name of a fish; goby’ >) Ewenki laka ‘minnow, small fish
for bait’, borrowed as: PY *layajok > KJ layajek, layajeq ‘a man in folklore, lit.
small bait?’ (? < KJ jeg~jak ‘hortative marker; come on, let us’).

While the phonology holds up, the semantics are a bit odd, but still possible for a
folklore character (perhaps meaning ‘enthusiastic minnow’). This suggestion could
be only a phonological happenstance, but also compare semantically to other similar
fish namings in folklore, such as for example pike-girl (Bogoras 2009: 143-148),
TY limgadie ‘a woman in folklore, lit. Coregonus peled woman, lit. northern white-
fish woman’ (in this paper), TY muoqatke ‘a place in folklore, lit. broad whitefish
place’ (in this paper) and Ewen dkabe~dkabe (0k36e) ‘salmon’ (Robbek, V.A. &
Robbek, M.E. 2005:227), borrowed as PY *6ko: > TY okuodie ‘a lake in folklore,
lit. salmon lake’, okuonuor ‘a man in folklore, lit. salmon man’ (Piispanen 2016,
forthcoming). Here one may also want to mention Yeman 'gnyem, a Khanty fish-god,
as a semantic comparison in Siberia.

While there are no Ewen cognates, there are cognates to be found elsewhere in
Tungusic: (Proto-Tungusic *laka ‘name of a fish; goby’ >) Negidal /axana; Orok
lagga ‘herring’; Nanai /aqa, etc. (TMS 1 487-488), which shows the direction of
borrowing going from Tungusic to Yukaghiric. The word seems to be very widely
spread around as there are also Written Mongol /aga ‘sheat-fish’, suggesting a pos-
sible Wanderwort.

11 Note that KY odul and TY wadul~odul (< PY *wont-) both mean Yukaghir, while the
older documented TD odul, wodu-, uodu-, -wodul and other similar terms mean Ewenki.
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Possible borrowing
Ewenki marma ‘dome tent (configurable for one overnight stay on the
road)(Vasilevi¢ 1958:249) or Mongol marma- ‘to be covered in scars’, borrowed as:
PY *marmjan > TK marmjan ‘a man in folklore, lit. night-watch or scarred man?’
Again the phonology holds up fairly well for unusual clusters, although the pal-
atalization is left unexplained and the semantics are dubious, making little sense, but
the borrowing could mean ‘night-watch (man)’. The palatal could actually represent
the Yukaghir ending of -jan, which is unusual, but is found with at least one other
noun. An alternative borrowing hypothesis would be provided by Mongol marma-
‘to be covered in scars’, and if so, the Yukaghir word could instead mean ‘scarred
man’. These factors indicate that we are here dealing with yet another chance lexical
similarity.

8. Summary and conclusions

A number of new folktale borrowings from (Pre-)Yakut (perhaps partly from the
Yakut Olonkho (Onownxo) tale which dates to at least the 10th century CE, and prob-
ably long before that) and Ewenki into Yukaghiric have been presented from a pho-
nological, chronologic and semantic framework. All suggested borrowings in this
paper on folklore are suggested to be so-called /ate borrowings for various reasons.
Further, affective suffixes used exclusively in Yukaghiric folklore have been identi-
fied and clarified. How can we know that the etymologies suggested here are correct
and not merely guesswork? First, the obvious phonological similarities matched by
other neighboring languages well represent the expected phonological forms found
in historical Yukaghir. Second, the semantics—knowing the general style of
Yukaghir stories (such as in Bogoras 2009)—may make a great deal of sense.'”
Third, in each case, foreign suffixes play a vital role in the identification of borrow-
ings."® Fourth, checking the original tales from which the men, women, animals and

12 Character (compound) names in the vein of wood-master (Bogoras 2009: 31-34), sea-
spirit (Bogoras 2009: 34-38), she-monster~monster-woman & eagle-man (Bogoras 2009:
55-62, 148—154), forest-owner (Bogoras 2009: 50-52), reindeer-born (Bogoras 2009: 62—
65), one-side (Bogoras 2009: 93-98), raven-man (Bogoras 2009: 98—107), grass-blade-
girl (Bogoras 2009: 115-121), alder-block (Bogoras 2009: 121-128), pike-girl (Bogoras
2009: 143-148), bad-merchant (Bogoras 2009: 180—184, 243-244), unclean-idol (Bogo-
ras 2009: 184-190), fish-girl (Bogoras 2009: 221-223), mice-girl (Bogoras 2009: 227—
228), stone-scraper, scraping-board & whetstone (Bogoras 2009: 243-244), grass-leg,
bladder & little-finger (Bogoras 2009: 284) are common, just as is found with the
suggested borrowings in this paper.

13 Although it should be noted that both the semantics and phonology may change con-
siderably with borrowings. An example is given by the many tales of the daughters of the
Yugha witch in Kolyma Yukaghir, stories that are borrowed from Russian folklore. They
are called the Yaghisna, with the old Russian suffix -ahna. This, however, is also
sometimes the name of the original Yagha in the KY tales, which shows how semantic
facts and phonological details can change with borrowings (Bogoras 2009: 324).
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geographic locations have been borrowed would be a fool-proof way of verifying
the accuracy of all the borrowings presented here; if the personalities and character-
istics of the character or location borrowed well match the nickname they have in
the story, then each respective borrowing hypothesis is likely correct. However,
since the exact source tales of these borrowings are not referenced in the Yukaghir
dictionary used, this last verification step has not been possible within the scope of
the present study. The other criteria listed here, however, can be satisfactorily given
and explained. This paper thus presents etymologies for one (Pre-)Yakut and five
Ewenki borrowings into Yukaghir, as well as one Wanderwort.

9. Abbreviations of the linguistic resources

B = Materials of Billings 1787; KD = Kolyma Yukaghir from Jochelson’s manu-
script dictionary; KJ = Kolyma Yukaghir materials of Jochelson (1898) Obrazcy
materialov po jukagiskomu jazyku i fol’kloru, sobrannye v Jakutskoj ekspedicii
[Samples of materials for studying Yukaghir language and folklore collected during
the Yakut expedition], Izvestija Imperatorskoj Akademii Nauk 8, p. 151-177, &
Jochelson (1900) Materialy pojukagirskomu jazyku i fol’kloru [Materials for study-
ing Yukaghir language and folklore], Part 1, St Petersburg; KL = Materials of
Klitschka (1781) Bachmeistersche Sprachproben, a letter kept at the Manuscripts
Department of the State Public Library, St Petersburg (fund 7, Ne 11, p. 3 rev. -5);
KK = Kolyma Yukaghir materials of Krejnovi¢ (1982) Issledovanija i materialy po
jukagirskomu jazyku [Studies and materials on Yukaghir], Leningrad: Nauka; KY =
modern Kolyma Yukaghir; M = materials by Maydell presented by Schiefner
(1871a) Beitrdge zur Kenntnis der jukagirischen, Sprache Bulletin de 1’Académie
Impériale des Sciences 3, 16: p. 373-399 & Schiefner (1871b) Uber Baron Gerhard
von Maydell’s jukagirische Sprachproben, Mélanges Asiatiques 6, 5: p. 600-626;
MC = chuvan materials of Matjuskin in Wrangel (1841) PuteSestvie po severnym
beregatn Sibiri i po Ledovitomu morju, soverSennoe v 1820, 1821, 1822, 1823 i
1824 godax ekspediciju, sostojavieju pod nacal’stvom flota lejtenanta Ferdinanda
fon Vrangelja [The trip along the Northern part of Siberia and the Arctic Ocean
made in 1820, 1821, 1822, 1823 and 1824 by the expedition directed by lieutenant
Ferdinand von Wrangel], Vols. 1-2. St Petersburg; ME = Materials of Merk 1787;
MK = Kolyma Yukaghir materials of Mueller and Lindenau in 1741; MO = Omok
materials of Matjuskin in Wrangel (1841) PuteSestvie po severnym beregatn Sibiri i
po Ledovitomu morju, soverSennoe v 1820, 1821, 1822, 1823 i 1824 godax ek-
spediciju, sostojavseju pod nacal’stvom flota lejtenanta Ferdinanda fon Vrangelja
[The trip along the Northern part of Siberia and the Arctic Ocean made in 1820,
1821, 1822, 1823 and 1824 by the expedition directed by lieutenant Ferdinand von
Wrangel], Vols. 1-2. St Petersburg; RS = materials of Rajskij and Stubendorf pre-
sented by Schiefner (1871a) Beitrdge zur Kenntnis der jukagirischen, Sprache Bul-
letin de 1’Académie Impériale des Sciences 3, 16: p. 373-399 & Schiefner (1871b)
Uber Baron Gerhard von Maydell’s jukagirische Sprachproben, Mélanges Asia-
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tiques 6, 5: p. 600-626; SD = Kolyma Yukaghir materials of Spiridonov (2003)
Jukagirsko-russkij slovar’ i évensko-russkij slovar’ [Jukaghir-Russian dictionary and
Even-Russian dictionary]. Jakutsk: JaGU; SU = materials by Suvorov presented by
Schiefner (1871a) Beitrige zur Kenntnis der jukagirischen Sprache, Bulletin de
I’Académie Impériale des Sciences 3, 16: p. 373-399 & Schiefner (1871b) Uber
Baron Gerhard von Maydell’s jukagirische Sprachproben, Mélanges Asiatiques 6, 5:
p. 600-626; TD = Tundra Yukaghir materials of Jochelson (1926) The Yukaghir and
the Yukaghirized Tungus. Memoir of the American Museum of Natural History 9.
New York: G.E. Stechert American Agents; TK = Tundra Yukaghir materials of
Krejnovi¢ (1958) Jukagirskij jazyk [The Yukaghir language], Moscow; Leningrad:
Akademija Nauk & Krejnovi¢ (1982) Issledovanija i materialy po jukagirskomu
jazyku [Studies and materials on Yukaghir], Leningrad: Nauka, TY = modern Tun-
dra Yukaghir; W = Early materials of Witsen in 1692. All these older materials are
described and referenced in Nikolaeva (2006).
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11. Yukaghir-related Etymological dictionaries and glossaries:
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