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Sociolinguistic methods should be more extensively applied to the analysis of historical
texts, particularly narratives and representations of oral language. Understanding processes
of authorial disclosure and management of information calls for process-oriented analyses
of the ways that communication events and knowledge transitions are marked within nar-
ratives. Narratives appeal in part because authors arrange and coordinate information tran-
sitions within both narrated events and narrative events. The 8th century Turkic narrative
commemoration of Bilgd Tofiuquq offers excellent material for demonstrating how these
features interact in a complex historical narrative about knowledge, communication, plan-
ning and action. Processual analysis attending to individual rather than community con-
ventions reveals complex, idiosyncratic understandings of the social uses of logic, poetics,
narrative, and metaphor. The resulting clarity about how this narrator tells history im-
proves our understanding of the narrator’s intentions, improves translation, and clarifies
the text’s relationship to its historical context.

Nathan Light, German, Russian and East Asian Languages (GREAL), Irvin Hall 172,
Miami University, Oxford Ohio 45056, USA, email: lightn@muohio.edu

Introduction

I, myself, Bilgd Tofuquq, was born in the realm of China.
The Turk people were subjects of China.

The Turk people, having no khan,

broke away from China and enthroned a khan,

but losing their khan they again submitted to China.

Heaven must have spoken thus:

“I gave you a khan,

but losing your khan you submitted.”

Indeed it is because they submitted, that it seems Heaven must have said, “Die!”

Thus begins a Turkic inscription upon two four-sided stone pillars found at a place
known as Bain Tsokto in a grassland plain some 50 km southeast of Mongolia’s
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capital Ulan Bator.! These two pillars are part of a now largely decayed funeral com-
plex commemorating the important counselor Tonuquq of the Second Turk Empire.
The inscription is a first-person account of major episodes from his political and
military life. There are at least four other important Turk commemorative inscrip-
tions from the first half of the 8th century C. E. that describe political and military
events in the life of the person being commemorated, in addition to a number of
inscriptions in essentially the same alphabet and language from the Uighur Empire
that succeeded that of the Turks.

These Turk narratives generally take the form of a first person address in the
voice of the deceased or of a surviving family member recounting a series of military
encounters and placing them within Turk imperial history in Central Eurasia. The
inscription commemorating Tofiuquq contrasts with the others in several basic stylis-
tic features: the author never directly addresses an audience, either as the ‘“Turk peo-
ple’ or with the second person pronoun; he does not give the blow-by-blow and
horse-by-horse accounts of military prowess; and his episodes are organized around
information gathering, discussion and decision making. Because Tonuquq narrates
the causes and sequence of historical events and decisions through extensive reported
speech, this inscription provides important insights into the author’s understanding of
the role of spoken communication and narrative within social life, politics and mili-
tary campaigns.

The autobiographical text of this stone inscription shows a Turk leader managing
communicative resources to represent history, summarize his life and demonstrate
the historical and political significance of his actions. Tofiuquq insists on his key role
in founding and expanding the Second Turk Empire, and the form and content of this
commemorative text reflects what Tofuquq felt were his most important accom-
plishments described in the most effective way. By analyzing the narrative structure
and representational strategies in relation to the narrated events in this inscription, I
show how Tonuquq simultancously manages rhetorical effects and information avail-
ability for both narrated agents and narrative audiences.

We do not know if this text reflects an established oral genre because of its
uniqueness: it is the first extensive stone inscription in Turkic, and the only one ex-
tant that adopts this particular narrative style. Nonetheless, this complex composition
undoubtedly reflect skills learned as an audience member and performer of oral gen-
res, and from listening to and using reported speech in narratives, and learning to
take into account audience understanding and responses. This elaborate text appears
to be based in similar oral interactions and performances, and through describing

' I am indebted to many people for supporting and discussing this work, and thank specifi-

cally: Arpad Berta, Devin DeWeese, Arienne Dwyer, Henry Glassie, Ilana Harlow, Lars
Johanson, William Leons, Arzu Oztiirkmen, students and faculty at Ohio State University
(especially Carter Findley, Victoria Holbrook, Margaret Mills, Daniel Prior, and Dona
Straley), students in my Bogazici University course on Central Asian history (Deniz Buga,
Cavit Hacthamdioglu, Feyza Baglan), and most of all Lynne Hamer.
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communication within social contexts the author represents speech community con-
ventions.

In this paper, I present my edition and translation of the complete text of the
Tofuquq inscription arranged to show formal poetic and episodic structures.” I ana-
lyze the ways that Tofiuquq arranges the narrative and uses reported speech to justify
his authority and decisions, and to manage audience understandings of causal se-
quences and meanings. Tonuquq’s use of pragmatic markers, deictic forms, reported
speech and episodic structures provide important evidence about how he intended to
guide audience interpretations.

My sociolinguistic analysis here explores one writer’s understanding of linguistic
effects and managing it in a historical texts as an example of the strategies and re-
sources available in unfolding a narrative. Narrators differentially manage informa-
tion available to audience members and agents within a narrative. The interplay
among the linguistic forms used to regulate understanding inside a story, those that
disclose information to audience members, the kinds of information conveyed, and
the ways events are presented, reflect the narrator’s ideas about the relationships of
language and life (cf. Bauman 1986, Urban 1984).

I move beyond the emphasis on strips of talk embedded in well-understood eth-
nographic and linguistic contexts to understanding language use by individual au-
thors to accomplish particular goals in lesser known contexts. Despite extensive his-
torical analysis of pragmatics, discourse and dialogue (e.g. Jucker 1995, Jucker 1999,
Collins 2001, and the Journal of Historical Pragmatics) and work in the growing
field of historical sociolinguistics, few of the methods used in the analysis of oral
performances have been brought to bear on individuals’ strategic use of conversa-
tions within written narratives. (cf. Johnstone 2000).

The issue of text making or language symbolization has been explored in rela-
tionship to better understood oral genres, such as in the investigations of Richard
Bauman and Charles Briggs into the intertextual relations among oral performances
and written representations (Bauman and Briggs 1990, Bauman 1993, Briggs and
Bauman 1992). They have extended this work into a larger project of understanding
the origins of modernity in relation to the ways that “texts are produced, circulated,
received, and infused with authority.” They show that textual practices have been
central to “constructing modern subjects and discourses and ... linking them to sup-
posedly pre-modern subjects and discourses in linear and teleological ways” (Briggs
and Bauman 1999: 521; Bauman and Briggs 2003). They focus on the ways individu-
als create written texts from talk and other cultural performances in order to partici-

2 Irely primarily on Berta 2004, Tekin 1968, 1994 and Clauson 1972, although I have made
emendations to express nuances of sense and render the translation more consistent and the
poetic patterns more clear. The most important change in my transliteration is to mark the
use of the particle og to make clear where I think the author is stressing the connection
among the narrated events and narrative frame. I use the initials KT (Kiil Tegin) and BQ
(Bilga Qaghan) to indicate the two other well-known monuments that I refer to.
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pate in or respond to the ideologies and institutions that dominate the economic and
political structures of the modern world. Folklore texts as recorded in elite written
sources have likewise been widely studied as evidence for the ways representations
of language are used within more specific political contexts (e.g. Raheja 1996, Davis
1975, Stewart 1991).

Social historians such as Carlo Ginzburg, Natalie Zemon Davis, Lawrence
Levine, and Peter Burke have extensively explored individual lives as represented in
written texts, but they have not considered how individuals’ theories of language are
revealed in written practice. Historians exhibit a curious double-vision in which they
either deeply investigate the content of an individual’s life, or study the interaction of
language, culture and social history, but less often investigate individuals’ symbolic
practices. As has been discussed by Barbara Johnstone, the interpretation of individ-
ual symbolic practices and their implicit theories of communication and knowledge
remains largely the domain of anthropologists and folklorists, while sociolinguists
and discourse analysts tend to avoid the focus on individuals in favor of developing
models of collective practices (2000).

In literary studies, the author and his or her approach to poetics, narration and
language are all-important, but the texts chosen emerge from a canon of values gen-
erally organized around a concept of individual genius. In contrast, Wallace Chafe
has developed sensitive processual analyses of the many ways authors activate and
manage information and cultural schemata in narrative. In the end, however, he is
more interested in community discourse conventions rather than individual language
practices, even when he relies on examples from established literary canons (Chafe
1987, 1992, 1994).

In the present study, I examine community conventions to the extent that author-
ial reflexivity allows, relying on analysis of narrative logic and information to im-
prove understanding of the text itself and the author’s ideas about narrative and lan-
guage. Anthropological and folkloristic studies of cultural practices examine the
creative reflexivity in the acts of representing and using cultural resources as part of
communicative activity. Despite the limitations imposed by generic conventions,
writing does reflect many authors’ active appropriation of linguistic forms from so-
cial experience. Analyses should be sensitive to individuals writing reflexively about
communicative practices and conventions.

Methods and concepts

The methods I use in the following analysis depend upon the following concepts and
consequences:
1. The author should be understood as managing the information available to the
audience. To analyze an author’s text means to interpret it as speech events with
expected or intended illocutionary and perlocutionary effects (effects on people
and on events). The author presents information to be understood by and affect his
audience in particular ways. Since I do not have ethnographic access to the author
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or the audience, I infer from the text the author’s strategies for managing access to
information and expectations about audience understandings. The author also man-
ages the information available to agents within the narrated frame, often by using
other agents as interlocutors or actors who disclose information. My argument is
closely related to Greg Urban’s analysis of the ways Shokleng myths encode ideas
about the relationship between speech and social action (1985, 1993). But where he
attends to the myths as the source of potentially shared ideas about the relationship
of speech and reality, I find it more precise to focus on Tofiuquq as a particular
narrator strategically using language to shape cognitive processes of both narrative
agents and audience members. Myths for Urban show how speech and action
should relate, but Touquq both represents and creates social effects.

2. Through understanding the differential management and representation of in-
formation flow we can understand—at least provisionally—how the author under-
stands the effects of narrative and reported speech. Such self-monitoring is related
to that which occurs in performance and is represented when describing an agent’s
self-awareness inside narrative frames. When monitoring is highlighted, narratives
become meta-commentary on performance (Duranti, 2004: 453f).

3. Many narratives are—at least in part—accounts of the origin and changes in
people’s knowledge as much as they are stories about the origin and changes in
things, people and events. For this reason the statements through which stories are
told have to be seen as illocutionary acts, both within the narrative and in the con-
text of its telling. Narrative challenges the distinctions of ontology from epistemol-
ogy and informative statements from speech acts such as promises, pleas, or name-
giving. Acts of telling about historical events can also create new information for
an audience which can lead them to take action as well. Information, debate and
discussion shape events.

4. The focus on ontology and epistemology neglects the essential dynamism of
knowing and being in narrative. The narrative representations do not emerge
against a static background or context: the narrator shifts perspective and contextu-
alizes events, especially with quoted speech and evidential markers (cf. Hanks
1992). But the interacting ontological and epistemological processes of stories
cannot be reduced to the dynamics of what one might call ontogeny and episte-
mogeny. Narratives also demonstrate management of information and disclosure,
often including meta-commentary or meta-narratives about the processes of dis-
covery and disclosure. Narratives about expressive performances often comment
on and evaluate the perlocutionary effects of disclosure strategies.

5. Accurate analyses of reported speech, conversational interaction, and thought
processes in narrative depend on understanding the dynamics of information flow.
Linguistic analyses too readily reduce the ongoing accomplishment of communi-
cation to static referential content. Many aspects of how pragmatic markers and
deictic forms work in narrative and quotation are overlooked when they are reduc-
tively interpreted as simply commenting on an unfolding story.
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6. While texts are often read to extract referential content about stable meanings,
stories are also interesting precisely because they enlist audience members as par-
ticipants in the unfolding events and feeling, thinking and decision processes of
agents. Audiences follow stories through imagining themselves inside the events,
participating in the ongoing processes of listening, talking, asking, discussing,
thinking, deciding, and acting. Stories hence are not static but dynamic in their es-
sence. Texts and other repeated stories remain interesting because audiences sus-
pend knowing the whole in order to embrace the contingency of each moment as it
unfolds.

7. Key pragmatic markers in narrative are those that call attention to major onto-
logical and epistemological transitions in the narrated and narrative events. Such
markers can be overlooked because they are neither about evidential conditions nor
cognitive states, nor deictically refer to the text, context or content, but call atten-
tion—inter alia—to cognitive and emotional transitions or saliencies in narrator,
narrated agents or audience, or all three. They link a moment in the narrative itself
(the verbal representation) with the experiences of those represented, those repre-
senting, and/or those understanding the representation. Examples might be, “here is
where the story begins to get interesting”, or “you might be beginning to see what
was in store for me”. By marking the coincidence of audience, text, narrator and
narrated experience, the author reveals his or her internal models of what the audi-
ence should feel or know, and what agents in the narrative should feel or know,
and what the audience should know about the agent. The author’s models of these
participants guide the narrative telling as a process of disclosing knowledge.

8. Narrative appeals to audience members in many cases because of its use of
such linguistic (and non-linguistic) deixis to connect several different levels of
communicative experience simultaneously. The power of quotation to reproduce a
verbatim piece of information (Lucy 1993, Sidnell 1998), and the deictic arrange-
ment of narrative events in conceptual space and time have both been widely ana-
lyzed (e.g. Jakobson 1957, Silverstein 1976). However, the concept of ostension
best evokes the power of narrative to bring levels into the dramatic connection of
simultaneity (McDowell 1982, Degh & Vazsonyi 1983). Deixis connects narrated
and narrative events, but it is not necessarily salient: ostension is a more unique
performance element that calls evaluative attention to an abrupt and significant
connection.? In written language, the ostensive display of quoted speech has to be

A popular culture example that suggests the power of ostension in narrative can be seen in
the Seinfeld episode known as “The Marine Biologist™ (Episode #78, originally aired on
Wednesday, February 10, 1994, 9:30 pm) in which George tells the story of rescuing a
struggling whale and rather than describing what he found obstructing its blow-hole, he
holds up the golf ball that he extracted. See the script at

http://www.seinfeldscripts.com/TheMarineBiologist.htm (accessed 2/12/2005). Clearly
this is concrete action rather than quotation, but has similar narrative use: quoting the
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marked as a quotation. and often given additional deictic markers that call attention
to its significance in the unfolding of the represented event.

These points, particularly the final two will be claborated on in the present analysis:
the episodes in the Tonuquq narrative are organized around speech events in which
the narrator demonstrates for the audience what the participants in historical events
said and did. The narrator shows how new information influenced action, and uses a
number of linguistic markers to indicate when new information was being provided.
By showing how these markers are used. I propose new ways of reading Old Turkic,
particularly the og enclitic. as not simply having referential content that can be trans-
lated, but having pragmatic effects within narration that must be analyzed as linking
the events told about to the context in which they are told, in other words, connecting
the narrated event and the narrative event (Bauman 1986).

Text and analysis

In my analysis, I have identified eight distinct episodes and a final summary in the
Tonuquq narrative. Most of these episodes consist of three segments. The first seg-
ment briefly presents an initial situation. The second segment describes the process
of gathering and reporting information, discussing and assessing the information, and
arriving at decisions. The third segment describes the actions and events that occur as
consequences of the decisions. These events and actions usually include organized
movement, warfare, pursuit, and defeat of opponents. Although these structural ele-
ments vary in length, they are present in most episodes. They are also used recur-
sively, such that some episodes can be seen as describing the initial situation for the
next episode, and others include reported speech narratives containing episodes with
this same structure.

I use the following conventions for shading and bold face within the translation:

* [nitial situation ... .....

= Discussion, deliberation and decision.

= Action............ [no shading]
= Text in bold face highlights formulaic language and repetitions within the in-
scription.

= () contain supplementary text in the translation to clarify sense.

= | ] in the transliteration contain indications of words that are illegible and sug-
gested readings, and in the translation contain line numbers and ellipses that in-
dicate missing text.

= < > in the transliteration contain reconstructions or emendations of apparently
missing words or morphemes that may have been left out. in order to make sense.

*  Underlining indicates a verb with an ambiguous or missing subject.

words that were used is more powertul than delivering them in an indirect speech descrip-
tion.
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Episode I: Subjects of China
(West face of the main monument)

Bilgd Twawqwq bin 6zwiim T, myself, Bilga Tonuquq,
Tabgac elifid qilindim. was born in the realm of China (the Tabghach).
Tiirk bodwn Tabga¢qga korwir drdi. The Turk people were subjects of China.
Turk bodwn qanin bulmayin, The Turk people having no khan.
Tabgacda adrildi, qanlandi, broke away from China and enthroned a khan.
ganin qodwp Tabga¢qa vana i¢ikdi. | (but) losing their khan they again submitted to China.

Téaiiri anja temis$ drinj: Heaven must have spoken thus:

gan berdim, “T gave a khan,

ganifiin qodwp ic¢ikdif. (but) losing your khan you submitted™.
i¢ikdw-iik a¢wiin, Tafir ol temis Indeed it is because they submitted. that it seems
arinj. Heaven must have said, “Die!”
Tirk bodwn 6ldi. algindi, yoq boldi. The Turk people died. were destroyed, and disap-

peared.

Turk Sir bodwn verindi bod kalmadi. | In the Turk Sir lands no clans remained.

Genesis and plight
The memorial begins with Tonuquq’s description of himself. the Turk people, and
the Tabghach, which was the Turkic term for Tang China. The Turk people were
subject to China, gained their independence, and then “lost their khan™ and submitted
to China again. The slightly later memorial inscriptions for Bilgd Qaghan and Kiil
Tegin explicitly address readers or listeners using the second person pronoun and the
phrase “the Turk people™. but Tonuquq does not directly address the audience. In-
stead. only in the reported speech of Heaven'’s supposed address to the Turk people is
the second person marked by the —i7i possessive marker and the —difi second person
past tensc verb marker: “I gave a khan, (but) losing your khan you submitted”. The
reader of this inscription can choose to include him- or herself in Heaven's address to
the Turk people. but by using quoted speech Tonuquq does not impose this reading.
In reporting Heaven'’s speech, the hearsay verb marker is used, suggesting that
such inferences about supernatural intentions share the same evidential status as in-
formation reported by others, or, as we shall see, as the interpreted meaning of prov-
erbs. In addition. the particle grinjis also used to mark Heaven’s speech, as it is in
the Kiil Tegin and Bilgd Qaghan inscriptions. The precise meaning of drinj remains
unclear: morphologically it is derived from dr- ‘to be’ and a relatively obscure end-
ing. Functionally it appears to soften an assertion into a supposition or inference, and
in contrast to Clauson’s ‘perhaps’ and Tekin's “indeed’, 1 translate it as “must have
(been)” in the sense of ‘doubtless.” Arinj often appears after finite verbs using the
-mig hearsay ending (Clauson 1972: 234). In other inscriptions drinj is used to mark
reports and suppositions about positive or negative qualities of historical figures: “It
is said that their officials also must have been wise and brave...” or “it is said that the
Qaghan must have been without wisdom™ (KT 2-3, Tekin 1968: 261, 1 modify
Tekin’s translation). In Episode III and VIII in the present narrative. Heaven’s ac-
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tions are narrated without hearsay or inferential evidential markers when Heaven is
said to have ‘granted’ or ‘commanded’ victory (yarlig-). This suggests that although
in general Heaven’s intentions were evidentially marked to show uncertainty, it was
acceptable to be more declarative about Heaven’s will when one was victorious in
battle.

Although the addressee is never explicitly mentioned or addressed in Tonuquq’s
text, the author makes the origin of these utterances abundantly clear by frequently
linking his name, Tonfiuquq, his title Bilgd or counselor to the Qaghans, and the pro-
nouns bdn ozwiim “I myself.” From the first line, most mentions of Tonuquq as an
agent in the narrative are clearly linked to Tonuquq the author of the narrative with
pronoun forms bdn “I” or bdn 6zwiim. On the other hand, the message itself and its
stone substrate are only mentioned once towards the end when Tofiuquq states, “In
the realm of the Turk Bilgi Qaghan I had (this) written, I, Bilgd Tofiuquq,” even here
referring only elliptically to the monument and the inscription upon it. This message
refers extensively to acts of telling within the narrative and to the narrator as both
actor and speaker, but avoids mentioning either the other participants in the narrative
event, or its place and media. Since the message was presumably composed by
Tofiuquq himself before his death, and was probably not inscribed until later, it
would make sense that he would not mention the inscription itself as a particular ob-
ject or location. Similarly, while the two longest of the other inscriptions are both
narrated by Bilgd Qaghan, a secondary section in each inscription details its carving:
“Having remained (here) twenty days, I, Prince Yollugh, inscribed (this) on this stone
and this wall” (Tekin 1968: 278, cf. 281).

This first episode establishes the conditions for the entire life narrative and pre-
sents the problem that Tofiuquq will spend the rest of his life solving: the Turk peo-
ple “lost” their Khan (Qaghan and Khan alternate in this inscription as terms for the
emperor) and the Turk Empire was destroyed. Whether through abandonment by the
people, conquest by the Chinese, or the will of Heaven, the Turks lost their inde-
pendence as a separate polity. In his final summary in Episode Nine, Tofuquq ex-
plains that without him and the Qaghans he enthroned and served, the “territory and
people would not exist.” Because of the many victories by the Qaghans and Tonu-
qugq, “the territory became a territory again and the people became a people again.”

Between these opening and closing situations are 7 episodes describing successful
political and military organization and action. In addition to being structured into
situation, discussion and action sections, most episodes highlight quoted speech that
precipitates discussion, planning and action. Formulaic language, logical sequences
and parallelism mark language intended to persuade through its poetics and logic.
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Episode II: Rebellion and Independence

ida ta8da qalmisi qubranip yeti yiiz
boldi.

eki tlwagi atliq ardi,

bir tilwiigi yadag érdi.

yeti yiiz kidig udwzwgma ulwgi Sad
ardi.

ay il tedi.

ayigmasi bin drdim: Bilgd Twiawqwq.
gagan mw gisayin, tedim saqindim,

twrwq buqali simiz buqali iraqda
bilsir,
sdmiz buqa twrwq buqa teyin
bilméz armis,
teyin anja saqindim.

anta kesré tafiri bilig berdi-tk t¢wiin

Ozwiim ok gagan disdim.

Bilgd Twawqwq Bwyla Baga Tarqan
birld,

Elteri§ Qagan bolayin,

bervi Tabgacig.

oird Qitanig,

yirva Ogwzwg, tkwis ok olurdi.
bilgisi ¢abisi bin 6k drdim.

700 who remained in the scrub and stony (wastes
beyond Turk lands) were joining forces.

Twao parts had horses,

one part was on foot.

The chief leading the 700 people was a Sad. [3]

He said (to me), “advise (me).”
(So) I was his advisor: Bilgi Tonuquq.
“Should T make him Qaghan?” T said, and T
thought,
“If you (try to) distinguish fat bulls and
lean bulls from afar,
it seems you cannot say which are lean and
which are fat,”
saying thus I thought.

After that, it was exactly because Heaven gave wis-
dom,

That it was indeed T that made him Qaghan.

With Bilgi Tonuquq Boyla Baga Tarqan.

he became Elterish Qaghan, and indeed many
Chinese to the south,

Qitan to the east,

Oghuz to the north, did he kill.

[t was indeed I who was his counselor and army
commander.

Making Decisions

The second episode shows the initial decisions that led to Tonuquq’s importance in
Turk history: the future Elterish Qaghan, leading the Turk remnants, chooses Tonu-
quq as advisor. This decision has no apparent cause. but gives Tonuquq the authority
to decide to make him a Qaghan. which he does based on a somewhat ambiguous
metaphorical image and supernaturally granted wisdom. The metaphor reflects
Tofuquq’s thinking process: although it seems to help him decide, it expresses the
unknowability of the future, and specifically the uncertain value of a person when
immature. Although the saying seems presented to help clarify the uncertain situa-
tion, it is more a speculation about the possibility of knowing the future, and it ap-
pears that wisdom granted by Heaven overcomes Tonuquq’s uncertainty. It is possi-
ble that Heaven gives wisdom in the form of the proverb, but comparison with later
episodes suggests that the proverb functions as the rhetorical question which is common
at the end of the discussion section of these episodes.
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In the first episode, when Tonuquq calls attention to the cause of the Turk peo-
ple’s loss of their khan, he marks the cause with an emphatic particle that I have
translated as ‘indeed it is’ in the phrase icikdw-iik ii¢wiin “indeed it is because they
submitted” to stress the cause and effect linkage. In the present episode, the same
-iik/-0k/-uq/-oq particle is used in the phrase fdfiri bilig berdi-ik iicwin “it was
exactly because Heaven gave wisdom”. Here the particle marks each element in a
sequence of decisive events in the progress of the Qaghan’s successful campaigns.
The particle is used to stress the agent who caused the events, as well as the events
that are caused, so we have “it was indeed 7 that made him Qaghan”, “indeed many
... did he kill” and “indeed / was his counselor and commander”. The information is
not merely about the events, but about the strong and important link among actors
and effects. Heaven, the Qaghan, Tofiuquq and the historical accomplishments are
tightly linked by marking their involvement with this particle. Although Tonuquq
uses these emphatic particles extensively, there are few examples of their use
elsewhere, so the pragmatic function of the particle remains slightly obscure, but it
seems to call attention to words that mark the transitions within the narrated process
as well as in the narrative process.

By stressing cause and effect relationships, this particle links the ontological
process of the sequence of events with the verbal process of story-telling, and the
epistemological unfolding of the audience’s understanding. Tonuquq places great
importance on linking the knowledge of agent, teller, and audience with these words.
He calls attention to particular actions and agents that propel events forward, and
reminds the audience that these are key turning points, without which there would be
no point in telling the story.

William Hanks discusses managing context through deixis, but he suggests that
there is a durable and fixed referential content that can be found in the “relational
structure of deictic reference” (1992: 51). Instead, I propose that such transition
markers should be seen as invoking, calling attention to, adjusting and managing
emotions and knowledge. They do not refer to, but create and change information
availability or call attention to emotions, providing “modal” reminders to the audi-
ence about what is going on and what awareness should be accessible. Hanks uses
the figure-ground analogy because it focuses “our attention on the fact that deixis is a
framework for organizing the actor’s access to the context of speech at the moment
of utterance. Deictic reference organizes the field of interaction into a foreground
upon a background, as figure and ground organize the visual field”. (1992: 61, origi-
nal emphasis). Instead, I argue that in the cases I am examining, the transition itself is
made salient, rather than the relationship of event to static frame. By analyzing the
processes of information change and management, we can approach understanding
the narrative in the same way as a participant who has to act on the basis of new in-
formation. These particles emphasize the ways that the unfolding of new knowledge
for audience members closely reflects that for agents within the narrative.

In fact, Tofiuquq’s entire narrative demonstrates his use of information, commu-
nication, and planning to act appropriately and often swiftly to gain advantages and
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maintain control over events. In such a narrative, the arrival of information and ideas
have to be carefully marked to show how these lead to events.

Episode I1I: Defeating the Allied Enemies and Taking the Otiikiin Country

("wgay quzin, Qara qumwg olorwr
ardimiz

kevik veywii,

tabi3gan yeywi olorwr ardimiz.
bodun bogzi toq drdi,

biz a§ <tid>g drdimiz.

anja olorwr drikli Ogwzdwndwn kiirag
kildi.
Kiirdg sabi andag:

Togqwz Ogwz bodwn lizd qagan

olordi ter.

Tabga¢garw Qwni Safwiinwig
idmis

Qitangarw Twiira Siimig idmis.

Sab anja idmis:

azqina Turk [bodwn] yoriywr
armis.

qagani alp drmis,

aygwdisi bilgd armis,

ol eki kisi bar érsér,

seni Tabgacig olwirdici, termén.

ofiréd Qitanig olwiirdidi. termén.

beni Ogwzwg dlwiirdici-(6)k,
ferman.

Tabga¢ bérdin yén tig

Qitan 6iidwiin yin tig

bin virdinda van tigéyin.

Tark Sir bodwn yerinda idi

yOrmazwn.
usar idi yoq gisalim termén.

On the north slopes of the Choghay and in the
Qaraqum desert we were living,

cating deer,

eating rabbits we were living. [8, south face]

The people’s stomachs were full,

(but) our enemies surrounded us like an oven,

(and) we were like food.

While living thus, an informer came from the
Oghuz.
His words were as follows:
“Over the Toquz Oghuz people a qaghan has
sat (on the throne)”, he said.
“He is said to have sent General Ku to the Chi-
nese,
He is said to have sent Tongra Sém to the Qitan.
He is said to have sent the following message:
(10]

“The few Turk people seem to be on campaign.

Their qaghan is said to be brave,

their advisor is said to be wise,

and if these two people exist,

they will kill you Chinese, I say,

they will kill the Qitan to the east, I say,
they will certainly kill us, the Oghuz, I say.

(So) from the south you Chinese attack,
(and) from the east you Qitan attack,
(and) I from the north will attack.
Do not allow the Turk Sir people to campaign at
all outside their land,
and if possible wipe them out completely. |
say”™.
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ol sabig asidip,
tiin udwsiqim kialmédi.
kiindwiiz olorswqwm kélmadi.

anda 6trwi Qaganima otwindwiim.
anja 6twiindwiim:
Tabgac¢. Oguz. Qitan,
bo i¢agwii qabsar qalda&i biz.
6z¢1 tasin tutmws tig biz.

yuvqa irikli topol gali uéwz armis,

yinjgé drklig tizgili uéwz.

yuyqa qalin bolsar topolgwlwq alp
armis,

yinjgd yogwn bolsar tizgwilwiik alp
armis.

6iré qitaiida,

barya tabgacda,

qurya qurdwnda,

virva ogwzda,

eki G¢ bifl simwiiz kilit(t)dc¢imiz bar
mw ni?

anja otwiindwiim.

Qagan[im bdn] 6zwiim bilga Twawqwq

Gtwindwik dtwiinjwiimwiin asidwii berdi.

konluicd udwz tedi.

Kok Oiiwiig yogwrw
Otiikén yisgarw udwzdwum.
ingik kolwikwiin Twglada Ogwz kildi.

[siisi @€ bifi] armis.

biz eki bifi ardimiz.
stfiwisdwiimwiiz.

Tafiri yarliqadi yandimiz.
Ogwlizki tisdi.

yandwq yolda yiama 6ldi kok.
anta 6trwil ogwz qopwn kiildi.

Tu[rk qaganig] Turk bodwnug otiikin
verki

bian 6zwiim bilgd Twawqwq <kéltrtim:>.

Gtikan yerig gonmwis teyin asidip,

baryaki bodwn, quryaqi yiryaqi ofiriki
bodwn kiildi.

Hearing these words,
my sleep did not come by night,
my rest did not come by day.

After that T addressed my Qaghan
I addressed him thus:
“If the Chinese, Oghuz, and Qitan
—these three—unite, we will lose.
It seems our inner (ranks) must hold the out-
side.
It seems that to pierce thin things is easy,
to break small things is easy.
It seems if thin becomes thick piercing is
hard,
it seems if small becomes big breaking is
hard.
In the east from the Qitan,
in the south from the Chinese,
in the west from the westerners,
in the north from the Oghuz,
will our 2-3000 troops make people come
and join us?”
thus T addressed him.

My Qaghan listened to what I myself. Bilgé
Tonuquq told him. [15]
He said, “Lead (the troops) as vou see fit”.

Crossing the Kok Ongiig

I led (the troops) towards the Otiikéin highlands.

(Pulling) oxcarts, the Oghuz came from the Tola

River.

Their troops numbered 3000(?).

We were 2000.

We fought.

Heaven favored (us), we routed them.

They fell into the river.

Those routed also died on the road.

Thereupon all of the Oghuz came (and joined

us).

I myself Bilgd Tonuquq <led> the Turk Qaghan
and Turk people to the country of the
Otiikiin.

Hearing reported that (people) were settling (in
the Otiikiin country).

people of the south, west, north and east

came.
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Discussing Discussions and Presenting Strategies

Episode III begins by describing how the Turks live in the Choghay—Ilikely the pre-
sent-day Changgai—mountains, and the Qaraqum desert: they are not hungry, but
they are surrounded by enemies, as if they were food in an oven. The metaphor of
being trapped in an oven and cooked echoes a motif of enclosure and emergence
found in Turkic origin myths (DeWeese 1994: 243-73). Despite their successes in
warfare with the surrounding polities, the Turks were not able to shift their homeland
back to their original Turk lands closer to China until they organized a series of cam-
paigns against the enemies who were threatening to unite and exterminate them.
They remained able to withdraw from China—and perhaps from the Oghuz and
Qitan—to avoid counterattacks. The situation at the beginning of this episode is de-
scribed in the first person plural, the first place that Tofiuquq uses this —imiz ending.
He has made a transition from speaking of Heaven, himself, the Qaghan, and the
Turk people separately, to speaking about the group as including himself. The verb
ending reveals a shift in his identity: he has thrown in his lot with the Turks that he
leads and the Qaghan he advises, and now speaks of them as we. Nonetheless, while
the narrative reveals this, Tofuquq is not highlighting this transition: he either
chooses not to call attention to it, or does not see the change as noteworthy in itself.
In this case the narrative discloses an event that perhaps is not part of Tonuquq’s
design.

This episode provides an elaborate example of recursively embedded speech that
comments on the process of communication and decision-making. The enemy dis-
cussing plans stimulates Tofiuquq to make plans to ward off enemy attacks. The in-
former from the Oghuz reports on both the new political situation as well as quotes
the message of the Oghuz Qaghan to the Chinese and the Qitan to persuade them into
an alliance. The informer’s talk reflects the episodic structure found in Tonuquq’s
narrative: he first describes the situation, and then the discussion. The reported mes-
sage from the Toquz Oghuz Qaghan likewise describes a situation and then argues
for a response.

These reported speech events drive Tofiuquq into a restless apprehension and a
quest for a solution. In fact, he does not propose a solution, but a way of organizing a
strategy, and he persuades the Qaghan to authorize him to lead a military campaign.
Tonuquq argues that they must keep the Chinese, Oghuz and Qitan from uniting, or
they will be too strong to resist. This theme of united strength is common in Turkic
mythology: in many versions of the Oghuz Khan myth, Oghuz Khan uses arrows
bundled together to show his sons that they will be stronger if they are united. Here
Tonuquq feels that the few Turk troops should face each opponent separately.

The close parallels in structure between the argument of the Toquz Oghuz
Qaghan in his message to the Qitan and Chinese and the argument Tofuquq ad-
dresses to the Qaghan suggest that these are language forms Tonuquq considers rhet-
orically necessary, authoritative and persuasive. Logical and poetic parallelism are
particularly salient in this description of the problem and the dangers. The details of
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decisions and actions are less important: the statement of the problem implies actions
to resolve it. When Tofiuquq responds to the report of the Toquz Oghuz Qaghan’s
message to his allies as presenting an imminent threat, it underscores that he inter-
prets these parallel lines as having persuasive, perlocutionary effect, and will push
the allies into action.

Not only does he respond to the words of the Toquz Oghuz Qaghan with a simi-
larly parallelistic argument of his own, but the response arises from an anxious rest-
lessness described in the formula, “my sleep did not come by night / my rest did not
come by day”. As in the repeated listings of Oghuz, Chinese and Qitan, or north,
south, east and west, the persuasion seems to arise not merely from logical parallels
but from the sense of totality or completeness: all directions, night and day. Both
Tofiuquq’s use of metaphor to encompass a situation and his totalizing lists help
control the uncertainty of historical contingency and thus underwrite his narrative
authority and validate his causal explanations (cf. Fernandez 1985: 28-70).

Tonuquq’s verbal argument to the Qaghan links cause and effect through the
logical sequence of growth. Metaphorically, the thin should not be allowed to get
thick, nor the small big, so they should attack the Oghuz, Chinese, Qitan, and west-
emners soon to avoid facing a united enemy. The persuasiveness of this argument is
suggested by the lack of any other information about Tonuquq’s plan, and the rhe-
torical question of the final line. According to this representation of effective argu-
ment, formal completeness and metaphor influence the listener more than specific
plans and assertive conclusions. The author suggests that successful action should be
guided by ideas and strategies rather than constrained by plans and commands. As
we will see below, problems arise when the Qaghan gives specific orders to Tonuquq
and others. In this case, Tofiuquq’s address to the Qaghan persuades him to authorize
Tofiuquq to lead the troops as he sees fit: action leads to success where inaction
would not. The narrative moves quickly to the defeat of the Oghuz, with Heaven’s
help. The Oghuz join the Turks, and Tonuquq leads or otherwise participates in the
return of the Turks to their Otiikin homeland.

The enemy’s description of Qaghan as brave and his advisor as wise emphasizes
Tofiuquq’s effectiveness as both historical actor and as narrator, despite arriving as
Tofiuquq’s report of the informer’s report of the Toquz Oghuz Qaghan’s report of
hearsay (indicated by the -mis verbal ending). Enemies, who would logically wish it
were not so, reportedly recognize Tofiuquq and Elterish Qaghan as threats and pro-
pose to act upon the information. The hearsay marker actually adds verisimilitude to
this fourth-hand report, and reinforces mimetic precision and narrative authority: an
audience who understands the pragmatics of the -mis§ marker will not tolerate its ab-
sence in a context where they recognize that the information could not be first-hand.
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Episode TV: Campaign to the Sea
(east face)

eki bifl éirdimiz, biz eki sii boldi. We were 2000, and we became two armies.

Turk bodwn olorgali, Ever since the Turk people were made,

Tirk qagan olorgali, ever since the Turk qaghan sat (on the throne),
Sandwii balig(q)a Apparently neither the towns of Shandong

talwy dgwiizkd tigmi¥ yoq drmis. nor the shores of sea had they reached.

Qaganima dtwiinwip sildtdim. Informing my Qaghan I took the troops on campaign.
Sanduii baliga talwy ogwiizki 1 led them to the towns of Shandong and the shores of
tagwirdwiim. the sea.

i¢ otwz baliq sidi. (They) captured 23 towns.

wsin bwndwtw Sleeping badly

yurtda yatw galwr érdi, they/he(?) stayed at home.

Reaching the eastern limits

This brief episode begins by summarizing Episode I1I: “we were 2000 and we be-
came two armies” before describing a campaign to Shandong and to the sea in China
that both provides further evidence of Tofuquq’s unique accomplishments and gives
the overall narrative completeness and structural symmetry by showing that Turks
campaigned in all directions. The move cast parallels the move west in Episode VIII
when Tonuquq leads troops to the Iron Gates, and describes it as the furthest west the
Turks had ever reached. This episode also serves structurally in the overall narrative
to provide for a symmetrical eastward attack on Qitan or Chinese lands, but its brev-
ity suggests that Tofuquq’s actual history does not fit this structure well, and that this
campaign was not very important or productive compared to campaigns against the
Oghuz, Qirqiz and On Oq that he describes in more detail.

This episode’s limited discussion informs the audience not of a threat, but of a
limit to earlier accomplishment. Intending to overcome this limit seems an adequate
plan for Toniuquq to declare to the Qaghan, whose response is not even necessary (o
report. The actual accomplishments are vague as well because the ambiguous last
line about someone sleeping poorly and staying at home may refer either to the
Qaghan or be an idiom expressing the disruption of the people whose cities were
captured.
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Episode V: Defeating the Qirqiz

Tabgac qagan yagimiz irdi,
On Oq gagani yagimiz érdi. (20)

boldi.

Ol ¢ gagan 6glasip Altwn vis izé
gabisalim temis.

anja 6glasmis:

onrd Turk qagangarw stldlim temis.

aflarw stldmdsar qac nan arsar
ol bizni, [qagani alp armis],
aygwcisi bilga armis,

gad nafl drsir olwurdaci kok.
ticagwiin qabisip sildlim

ani yoq qisalim temis.

Tiirge$ qagan anja temis:

biniii bodwnwm anda drwiir temis.

| Turk bodwni yima bulganj ol temis,
Ogwzi yami] tarqin¢ ol temis.

Ol sabin dsidip
tiin yamé udwsiqim kilméz ardi
<kin yama> olorswqwm kidlmiz
ardi.
Anta saqindim a[...]:
[... Ja s|Gldsdr ... Jmi$ tedim.

Kdégmin yoli bir drmis;

tomws teyin asidip.
bo yolwn yorisar varamaci tedim.

... | yer¢i tiladim.

wiilgi Az dri buldum.

ozwim Az yery[oli] nib [...] d&rmis,
bir at orwqi drmi$, anin barmis.

Afiar aytip bir atlig barmis teyin,

ol yolwn yorisar unj tedim, saqindim.

The Chinese qaghan was our enemy,

the On Oq qaghan was our enemy,

and the numerous Qirqiz and (their) mighty qaghan
became our enemies. [20]

These three qaghans seem to have consulted and
agreed to gather in the Altay highlands.
They apparently consulted thus:
“Let’s wage war on the Eastern Turk Qaghan”,
they seem to have said.
“If we do not attack him, at some time
—[since their qaghan is said to be brave,] [21]
(and) their advisor is said to be wise—
some time they will kill us for sure.
Let us three join together and attack,
(and) wipe them out”, they seem to have said.

The qaghan of the Turgesh (division of On Oq) ap-
parently spoke thus:
“My people will be there”, he seems to have said.
“The Turk people are in disorder™, he seems to
have said. [22]
“Their (subjects, the) Oghuz are dissatisfied™. he
seems to have said.

Hearing these words,

by night my sleep did not come,

<by day>my rest did not come.

Then I thought:
[first] marching [against the Qirqiz seems better],
I said.
There seems to be only one road through the
Kdgmin mountains;
hearing that it was blocked (by snow).
I said, “If they take that road, they will fail”.

I sought a guide.

I found a man from the steppe Az people.

I thought ... road to the Az [follows] the Ani river,
it is the width of one horse, and he said he had trav-
cled it.

Asking him, “It seems one horseman can go?”

“If they take that road it is possible™, I said, and
thought.
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Qaganima 6twiindwiim, sii yoritdim.

At aldin tedim.

Aq Tarmal kaga ug arqalatdim.

At tiza ibin terd qarig sokdwiim.
voqarw at yetd vadagin iga¢ tutwnw
agdwrdwm.

ofriki dr yogwrda tagirip

ibar ba$ asdimiz.

yubwlw endimiz.

on tiinkd yandagqi tog dbirwii
bardimiz.

yeréi ver yaiiilip bogwzlandi.
buifiadip qagan vilwii Kor temis.

Ani sub|qa] baralim.

ol sub qudi bardimiz.
sanagali tiswiirdwiimwiiz,
atig iqa baywr drdimiz.

kiin yama tiin yamé yalwi bardimiz.

Qirqizig uqa basdimiz.
[...]nw stfiwiigwiin a¢dimiz.
qani siisi terilmis.

stfiwtisdwiimwiiz sanjdimiz.
ganin Slwirdwiimwiiz.
Qaganga qirqiz bodwni i¢ikdi
yiikwiindi.

yandimiz Kégmin yisig abirwi
kildimiz
qirgizda yandimiz.

T informed the Qaghan and set off with the troops.
[25. north face]
“Have (the troops) mount (horses)’ I said.

Crossing the White Termel, T saved time.

Having (the troops) mount the horses I broke through
the snow.

T had (them) ascend on foot leading the horses and
holding onto trees.

Sending the forward troops to pack down the snow,
we crossed a wooded summit.

and descended rolling.

For ten days we traveled skirting the spurs of the
mountain.

Because the guide mistook the land he was slaugh-
tered.

Worrying, the Qaghan apparently said, “See that you
ride fast™.

We went to the Ani River;

we rode along that river.

We dismounted (only) to ascend,
we tethered the horses to bushes.

We rode fast both day and night.

We fell upon the Qirgiz in their sleep.

We opened their [...] with lances. [28]

Their khan and army were reported to have gathered.

We tought and defeated them.

We killed their khan.

The people of the Qirgiz submitted and kneeled to the
Qaghan.

We returned., skirting the Kégmiin highlands.
We returned from the Qirqiz.

Information, planning a route, and campaigning

This episode has a similar structure to Episode III, but the Turks face a changed en-
emy alliance: instead of Oghuz and Qitan, now the On Oq and the Qirqiz are meeting
with the Chinese to discuss how to attack the Turks. In this case, Tonuquq does not
mention how he knows what they discussed. We have to assume an informer pro-
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vides the information as in the earlier episode, and again the narrative consists of
reports about speech events. The Turk Qaghan and Torfiuquq are again reported as
threateningly capable, but political unrest in the Turk Qaghanate, particularly on the
part of the Oghuz, is also disclosed through the enemy’s reported speech.

Tonuquq again uses reported speech that simultaneously reveals why the enemy
is preparing to attack, and explains why he undertakes a pre-emptive campaign.
Whereas in Episode III he uses his speech to the Qaghan to explain the logic of his
strategy to both the audience and at the same time to persuade the Qaghan to author-
ize his command, here he explains the process of gathering relevant information for
planning his pre-emptive attack. His narrative focuses on the guide’s knowledge, the
planning process and the route traveled. Although he does not explain his decision,
Tofiuquq chooses a military strategy that depends on a surprise attack on the Qirgiz
before they leave their home territory. Planning a route through difficult terrain and
describing their progress become more important than their attack itself.

The guide plays a vital role in this process, but he seems unable to find a readily
navigable route and is executed. The cultural importance of guides to Central Asian
Turks can be seen in the many Turkic proverbs that metaphorically connect guides to
political and ethical guidance and wise words. A brief collection of Uighur proverbs
recorded shortly after 925 C. E. explicitly equates counselors (bilgd, which is also
Tonuquq’s own title) and guides: “with a counselor one will not err, with a guide one
will get lost” (Light 1998: 120-29). The role of the guide here concretely reflects the
centrality of informing, counseling and command throughout this entire narrative.
Each episode describes the process of finding out about and developing responses to
threats. Scouts and informers provide information about dangers, and inspiration
from Heaven, proverbs, and metaphors guide solutions to these dangers, and lack of
awareness and inaction lead to others’ defeats or failures.

Despite their guide’s failure, they are able to find a route and defeat the Qirqiz.
By using information effectively and attacking before the Qirqiz are aware, Tonu-
quq’s plan is successful. The battle’s apparent ease compared to the difficulties of the
approach reflects Tonuquq’s sense that effective military action depends upon proper
preparation and control of information.

An important sequence develops across these episodes: in each one a different
character makes the decision and puts it into effect, generally using an imperative
verb that connects the discussion and action sections. In Episode I, Heaven “must
have” said to the Turk people, “Die!” In Episode II, the future Qaghan says to Tonu-
quq, “Advise me”, and then Heaven gives Tonuquq wisdom that guides his decision.
In Episode III, the Qaghan says “lead the army as you see fit”, while in the fourth
Tonuquq simply states his decision to the Qaghan. Here in Episode V, Tofiuquq in-
forms the Qaghan of his plans and then he himself utters the imperative that begins
the action segment, “Have them mount horses!” The progression underscores Tofiu-
quq’s growing confidence and autonomy in planning and carrying out courses of
action. The following episodes complicate this sequence as a rift develops between
Tofiuquq and the Qaghan.
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Episode VI: Holding the Altay Highlands

Tirges qaganda kurig kildi.
sabindig:
6idwiin qagangarw st yorilim temis.

yormasar bizni.

gagani alp drmis,

ay gwdisi bilgd armid

gac ndfl drsér (30) bizni 6lwiirdici kok
temis.

Tiirge$ gagani tasigmis, tedi
On Oq bodwni qalisiz taSiqmis ter.
Tabgac siisi bar armis.

ol sabig asidip Qaganim,
bin dbgirwii tisayin tedi.
Qatun yoq bolmws ardi.

ani yoglatayin tedi.

st barifi tedi.

altwn yisda olorwii tedi.

st basi Indl Qagan

Tardws Sad barzwn tedi.

Bilgd Twnawqwqa baifia aydi:
bo stig elt tedi.

qiyinig konloiicd ay

bin safia nd ayayin tedi.
Kilir drsér korwi kilwiir,

kiilméz arsir tilig sabig ali olor tedi.

From the Turgesh Qaghan came an informer. His
words were thus:

“Let us campaign against the Qaghan from the
east”. (the Turgesh qaghan) seems to have
said.

“If we do not campaign—
their qaghan is said to be brave,
their counselor is said to be wise—
sometime they will certainly kill us™,

he seems to have said. [30]

“The Turgesh gaghan seems to have set off™, he said.
“The On Oq people seem to have all set off.
And there seem to be Chinese troops as well”.
Hearing these words my Qaghan said,

“I will return home™, he said.

“The qatun seems to have died.

I will hold her funeral™, he said.

“Troops. you go™, he said,

“stay in the Altay highlands”. he said.

“Have Inal Qaghan, the Tardus Sad, go as the

commander of the troops™. he said.

To me Bilgd Tonuquq he spoke:
“Lead this army™. he said.
“Command as you see fit.
What can I tell you to do?” he said.
“If (the enemy) comes, keep watch,
if they do not come, stay (here) and gather
words (information)”. he said.

Talk without action

Episode VI continues episode V’s discussion of the potential alliance of the Qirqiz,
On Oq and Chinese. We begin with an informer bringing the reported speech of the
Turgesh Qaghan. In addition. the informer reports on the movements of the com-
bined forces of the Turgesh Qaghan, the On Oq people and some Chinese troops.
Here Tonuquq only reports the words of others, and the only actions are the enemies’
reported actions and the Qaghan’s imperatives and incipient withdrawal. The threats
in this episode arc those of enemy movements and the Qaghan’s withdrawal to
mourn his wife, the Qatun. By using the gerund form of asid- (‘to hear’) in o/ sabig
asidip (“hearing these words’) Tofuquq implies that the Qaghan withdraws at least
partly in response to news about enemy movements, which adds to the evolving im-
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age of the Qaghan as fearful and reluctant to undertake military actions. The
Qaghan’s apparent withdrawal in response to enemy movements seems to correlate
with his worry and reported “see that you ride fast” in Episode V. with the hearsay
marker implying that he was not with them, and wanted them to return more quickly.
Episode 1V also suggests the Qaghan’s lack of confidence if he is the one staying
home and sleeping badly. This contrasts with Tonuquq’s consistent offensive pos-
fure.

Clearly, the Qaghan’s imperative sentences (including the “T will return home™
using the first-person singular imperative) are the primary “actions™ of this episode,
establishing the situation that stimulates Tonuquq’s own actions in the next episode.
As a consequence of these orders. the troops and Tofiuquq remain in the Altay high-
lands and observe the enemy and potentially defend against attack. Whereas other
episodes conclude with decisive action, this episode lacks the action section precisely
because the Qaghan’s orders have no narrative-worthy consequences. but establish
the tense situation at the beginning of the next episode. This episode cannot be com-
plete because the Qaghan does not allow a campaign against the enemy. Tofiuquq is
preparing his audience for his subsequent rebellion against this Qaghan, identified as
Biigii.

Episode VIL: Biigii Qaghan Undermines Tonuquq

Altwn yisda olordwmwz.

i€ kuirag kisi kaldi, sabi bir:
gagani st tasiqdi,

On Oq siisi galisiz tasiqdi ter.
Yari§ yazida terildlim temis.

ol sabig isidip qagangarw ol sabig
iddim.

ganda yan sabig vana <sab> kilddi.
olorwil teyin temis.

vilmé qargu ddgwiiti urgil basitma temis.

We stayed in the Altay highlands.

Three informers came, saying the same thing:
“The qaghan and army have set out,
the On Oq army have all set out™ they said.
“They apparently said, “Let’s gather on the
Yarish plain™.

Hearing these words T sent them on to the gaghan.

From the khan was sent a return message.
He seems to have said, “Stay there”.
“Arrange your patrols and watch towers prop-
erly and avoid being attacked™, he seems to
have said.

Bwiig qagan bafiarw anja ayidmis,
Apa tarqan@arw i¢ré sab idmis:
Bilgi Twawqwq aiiig ol, 6z ol [... |
st yorilim teddci, unamaii.

ol sabig asidip sii yoritdim.

Altwn yisig volswzwn asdim,

Artis 6gwiizwiig kicigsizin ki¢dimiz.
tiin aqitdimiz,

Bwltwqa taii indwirwii tigdimiz.

Such (words) Biigti Qaghan seems to have sent
me,
(but) he apparently sent secret words to Apa
Targan:
“Bilgi Tonuquq is bad and clever.
He will say, “Let us set off with the troops’.
but do not agree™. [35]
Having heard these words. I set off with the
troops.
I climbed over the Altay highlands with no road
We forded the Trtysh river with no ford.
(Even) by night we made them march,
and arrived in Bol¢u as dawn broke.
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Tonuquq’s defiant campaign

In episode VII, the enemics’ movements are clearer because they are attested by
multiple reports. and the Qaghan’s unwillingness to allow a campaign against them is
reiterated, although some ambiguity remains about the source of the Qaghan’s re-
sponse to Tonuquq’s message. Not only does the Qaghan apparently tell him to hold
a well-defended situation and wait, but he also seems to assume that Tofuquq will
not listen, and assigns Apa Targan the task of forestalling Tonuquq’s disobedience.
Again these messages come as imperatives from the Qaghan: “stay and arrange your
defenses™ to Tonuquq, and “do not agree™ sent to Apa Tarqan.

There is a symmetry between the last episode when the Qaghan responds to news
of enemy movements by stating his intention to withdraw and here when Tonuquq
responds to the Qaghan’s order by setting off with his troops anyway. In both cases
information and messages no longer generate expected responses, and cooperative
planning and shared command between the Qaghan and Tonuquq have broken down.
Apparently seeing in the secret message of the Qaghan as much a threat as in enemy
movements, Tonuquq rejects the Qaghan’s authority and defiantly sets off. This
campaign cstablishes the initial conditions for his final dramatic defeat of the gath-
ered enemy without the Qaghan’s support but with the apparent intervention of su-
pernatural powers.

VIIL: Surprise Attack on the On Oq
(beginning of west face of pillar II. line 36)

tilig kilwiirdi sabi andag: A scout was brought, his words were thus:

Yari§ yazida on tiimén sii terildi ter. “On the Yari§ plains 100,000 troops have been
collected™, he says.

ol sabig dsidip biglar qopwn Hearing these words, the begs all said.

yanalim, arig ubwti yeg tedi. “Let us return. The shame of being unscathed is
better (than a risky battle against so many
troops)”.
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bin anja terman. ban Bilgd Twiawqwq:
Altwn yisig asa kildimiz

Artis ogwiizwilg kica kaldimiz.
kilmasi alp tedi. tuymadi.

Tafiri Umay. iduq yer sub basa berdi
drinj.

niki tazarbiz, ikwis teyin?
nikid qorqwr biz, az teyin?
né basinalim, tigilim. tedim.

tagdimiz, yulidimiz.

ekindi kiin 6rt¢i qizip kaldi.
sifiwisdwimwiiz,

bizinda eki ugi sifiarc¢a ardwuq ardi.

tafiri yarligadi-uq ti¢wiin tkwiis teyin biz
qorqmadimiz, stfiwisdwimwiiz.

Tardws Sadra udi yandimiz.

gaganin tutdwmwz.

Yabgwsin Sadin anda dlwiirdi.

aligéa ar tutdwumwz,

ol oq tiin bodwunin sayw iddimiz.

ol sabig @sidip On Oq bagliri bodwni
qop kaldi, yiikwiindi.

kiiligma biglirin bodwnin etip vigip,
az¢a bodwn tizmis ardi.

On Oq siisin stildtdim.

biz yamd siiladimiz, ani erddimiz.
Yinjwii dgwiizwiig kaci

Tensi ogli aytigma

bafilig Ak Tagig erdii

timir qapigqa tigi erddimiz.

anda yandwrdwmwz.

Inil Qagangqa |.... saqa] tizik toqarsin
|....] anda barwiiki swq baslig

sogdaq bodwn qop kildi, yiikwiindi | ... |

I say thus, I. Bilgd Tonuquq:

“We came by crossing the Altay highlands.

we came by fording the Irtysh river.

They said. *Approach would be difficult’, and

did not notice (us).

Heaven and Umay and the spirits of earth and
water must have given us (this chance to)
attack.

Why should we flee, if (they are) many?

Why should we fear, if (we are) few?

Let’s not be downcast. Let’s attack!™ I said.

We attacked and plundered. [40]

The next day. they came burning like flames.
We fought.

(Their) two wings were much larger than ours.

Indeed, it was because of Heaven’s favor that we
did not tear their numbers. and we fought. [41]
We pursued the enemy towards the Tardus Sad.
We took their Qaghan (prisoner).

Their Yabgu and their Sad were killed there.

We took around 50 men prisoners.

That very night we sent (messages) to all their
people.

Hearing these words, the On Oq begs and people
all came and kneeled (in submission). [42]
Gathering and organizing the begs and people
who came,

(we found that) some people seemed to be fleeing.
I had the On Oq troops set off.

We also set off and caught up with (those {lee-
ing??).

Crossing the Pearl River,

passing the mountain called Son of Heaven

and snowy(??) Ak Mountains,

we reached the Tron Gates. [45. south face]

There we made (those fleeing) turn back.

There the Arab, Tokharian |...] and Soghdian
people led by Ashok who were on the side of the
foregoing. all came and kneeled to Inal Qaghan.
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Tiirk bodwn timir qapigqa The Turk people had never before reached the
Tensi ogli tensi ogli aytigma tagqa Iron Gates
tigmis idi yoq &rmis. and the mountain called Son of Heaven.
ol yerki bin bilgd Twawqwq tagwiirtw- | Indeed, because I Bilgi Tofiuquq led them to
ik t&wiin sarig altwn tirwiifi these lands,
kimwui§ yellow gold and white silver,
qiz qodwz dgri tibd girls, women and hump-backed camels,
agi buiiswz kélwiirdi. and silks they brought (to me) without misgiv-
ings.

Persuasion and attack

In this climactic episode, the discussion is not prolonged, but decisively demonstrates
Tonuquq’s powers of persuasion against overwhelming odds. The narrative tells of a
complex debate about information, interpretations, judgments and decisions by at
least five different individual and group participants: Tofiuquq, the Begs, the home
community of the Turks, the enemy, and the deities.

When the scout reports that 100,000 troops have gathered, Tonuquq faces a new
problem. Like the Qaghan, the Begs (chiefs) are reluctant to attack. They argue that
returning unscathed but in shame is better than such a foolhardy attack. This decision
reflects a selection among a number of different possible community interpretations
of signs for military actions and their meanings: no shame would accompany those
returning victorious, or those returning defeated but with injuries as proof of valor.
Shame results from returning without victory and without injury because others will
infer that this shows the warriors retreated. The community will make these judg-
ments despite not having observed the actual battles. On the other hand, the Begs
have to estimate an uncertain future based on what they can see is the much larger
force that they face, and they interpret this as meaning that their choices are reduced
to returning in shame or not returning at all.

The Begs’ terse “arig ubuti yeg” summarizes this logic quickly and persuasively:
they have judged their chances and concluded that the possibility of living down the
shame is the best option. Since Tonuquq now lacks the Qaghan’s authority he in-
vokes supernatural authority and argues that they have supernatural protection in the
form of Heaven, Umay (a ‘mother earth’ spirit) and spirits influencing the enemy’s
ideas and awareness. He does not use the hearsay marker —mis, but only the supposi-
tional marker drin¢ ‘must have’. Tofiuquq seems to avoid using the —mis that would
express uncertainty about supernatural intentions because it might make his argument
less persuasive. Just as the will of Heaven was inferred above from the outcome of
battles, here supernatural involvement is inferred from the enemy’s lack of vigilance.
The enemy’s lack of information provides information about the intentions of the
otherwise uncommunicative deities. Thus, argues Tonuquq, the Begs are wrong that
defeat and death are assured because they have the advantage of being informed and
prepared.
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The perlocutionary effectiveness and importance of this speech among Tonuquq’s
historical accomplishments are reinforced by the introductory line: bdn anca terman,
bdn Bilga Tonuquq (‘1 say thus, I, Bilga Tonuquq’) which contains three pronouns
and one name all referring to the speaker, and breaks out of the narrative directly into
quoted speech. Unlike all other instances of quoted speech in this text, he makes no
introduction with a past-tense “I said” or “my words were” but uses instead the pre-
sent-future “I say”. The Begs’ threatened retreat compels Tonuquq’s rapid response.
Although the apparent demand for haste is in the narrated event, it propels Tofuquq
to disrupt his narrative conventions and make the first line of his past speech serve as
its own introduction. Only after the speech does he reframe it as past tense with “I
said”. As with Tofiuquq’s speech to the Qaghan in Episode III, he ends up with rhe-
torical questions, but then adds the exhortation “let’s not be downcast, let’s attack!”
using first-person plural imperatives. Again his speech is effective: action is a suffi-
cient response once he has clearly defined the situation, and there is no need for fur-
ther planning.

The complex action segment of this episode combines battles, taking of captives,
assessing situations, sending messages and pursuing. They attack and plunder on the
first day and face counterattack the next. The enemy is far larger, but Heaven grants
them victory precisely (marked with og emphatic particle) because Heaven prevents
them from being afraid despite the great numerical disparity. Just as deities con-
trolled their enemies’ vigilance and suspicions, they have also intervened to limit the
attackers’ fears.

They capture the Qaghan, kill the Yabgu and Sad officials, and capture prisoners.
Such actions do not simply defeat those directly attacked but also provide the content
of a persuasive message to others: by announcing these actions to the On Oq people,
they persuade them to submit. They then pursue those who flee far to the west and
turn them back, as well as making their Tazik, Tokharian, and Soghdian allies sub-
mit.

Tofiuquq leads the Turks further west than they have ever gone. In fact, exactly
(again marked by an emphatic particle) because he leads them this far, the troops
willingly share their spoils with Tonuquq. They return laden with plunder: gold, sil-
ver, girls, women, camels and silks.

In this military life, women have only been mentioned twice: once when the
Qatun dies and the Qaghan returns to mourn her, and once here when women are part
of the booty rewarded at the end of a long campaign. This does not accurately reflect
the role women have in Turk society, nor do other inscriptions deny women so com-
pletely an active role in political and military activities. Tofiuquq also only mentions
the female earth deity Umay once, although she probably had a much more important
role in Turkic beliefs. In other inscriptions, Blue Heaven and Brown Earth are the
nearly equal parallel entities between which humans come into being.

The other Turk inscriptions mention the Qatun as co-ruler with the Qaghan and as
mother of Bilgd Qaghan, and even explicitly compare her to Umay (BQ E25 and
E31, Tekin 1968: 234-5), and the Uighur inscriptions from later in the 8th century
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specify the rulers as Qaghan and Qatun (Klyashtorny 1982: 343). In addition, the
other Turk inscriptions mention women in the context of forming alliances through
marriage (BQ N9, Tekin 1968: 237).

The Qaghan’s return to mourn the Qatun seems to associate withdrawal with loy-
alty to his wife. Withdrawal, passivity and defeat seem closely linked in this narra-
tive. Only Episodes IV and VIII conclude with people or towns being captured. In all
the other battles, people come and submit, and captives only promote this process,
because they are nomads who are not annihilated, but incorporated as the people
(bodun) of the realm (e/). The Empire is not built by adding land or spoils, but by
incorporating nomadic peoples. In reality this would include both men and women,
but in Tohuquq’s narrative world women seem to represent more passive objects of
conquest or causes of withdrawal.

Tofiuquq distinguishes the Turks’ submission and destruction by enemies in Epi-
sode I from his use of the term ‘come’ (kdl-) to refer to the defeated Oghuz coming to
join the Turks in Episode III. More distant and politically less important people, such
as the Qirqiz or On Oq are described as explicitly submitting and kneeling (icikdi
yikinti) in Episodes V and VIII, although their defeat was not meant to destroy or
capture them, but to incorporate them into the Turk Empire or reduce their threat.

Conclusion: Generalizing Summary of the History
(line 48- of monument IT)

Elteri$ gagan bilgésin ti¢wiin, alpin Because of Elterish Qaghan’s wisdom and brav-
i¢wiin Tabgagqa yeti yegirmi siifiwiisdi, | ery,
Qitafqa yeti stifiwisdi, he fought the Chinese 17 times,
Ogwzqa bes sufiwiisdi. he fought the Qitan 7 times,
he fought the Oghuz 5 times.

anda aygw¢i yama bén 6k drdim, It was indeed I, who was then both his advisor,
yagi&i yimai bin [6k] drdim. and indeed also I who was his army commander.
Elteri§ Qaganaqa [...] For Elterish Qaghan, ...
Turk Bwiigwii Qaganqa for Turk Bogii Qaghan,
Turk Bilgi Q[aganqa] for Turk Bilgé Qaghan ...

[51, beginning of east face IT]
Qapgan Qagan elifid r [...] nta [... &]rti] Qapghan Qaghan (ruled over??) the realm.
Qapgan Qagan olordwum. I enthroned Qapghan Qaghan.
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tiin udimati kiindwiiz olormati,
qizil ganim tokwiiti

qara tirim yigwiirdi

esig kii¢wiig berdim ok.

[ban 6zwiim] uzwn ydlmég yédmai iddim
oq,

arquy qargwg olgwrtdwm oq.

yanigma yagig kalwiirir drdim.

gaganimin sildtdimiz.

Tafiri yarliqazw bo tiirk bodwnqa

yariqlig yagig kaldwirmadim,
tégwﬂnlwﬂg atig zﬂgwﬁl’tmﬁdim.

Not sleeping by night or resting by day,
my red blood flowed,

my black sweat ran,

Indeed I gave my work and my strength.

Indeed, I myself sent long-distance patrols, [53]
indeed, I established networks of watch towers.
I made retreating armies come (to us and submit).

I led my Qaghan’s troops on campaigns.
By Heaven’s favor, among the Turk people
1 did not let armed enemies ride,

I did not let branded horses run (wild).

Elteris qagan qazganmasar
udw bén 6zwiim qazganmasar
el yamé bodwn ydmaé yoq drdadi drdi.

Qazgandi-uqin ti¢wiin

udw 6ziim qazgandi-wqwm i¢wiin
el yéami el bolti

bodwn yaméa bodwn bolti.

6zwiim qari boldwm, ulwg boldwm.
nifi yerddki qaganlig bodwnga bundigi
bar arsér

nd bufii bar drda¢i 4rmis?

Turk Bilgi Qagan elifid bititdim,
bin bilgd ToAwqwq.

If Elterish Qaghan had not won, [54]

and if I myself had not won,

neither the realm nor the people would have
existed.

Exactly because of his victories,

and exactly because of my own victories,
the realm became a realm again

and the people became a people again.

I have become aged, I have become old. [56]

If, in any land, people ruled by a qaghan had such
a one (as me),

what troubles would they have?

In the realm of Turk Bilg4 Qaghan I had (this)
written,
I, Bilgd Tonuquq.

[end line 58, end of east face IT]
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[north face II, lines 59-62]

Elteri$ qagan qazganmasar, If Elterish Qaghan had not won,

yoq érdi drsér, or did not exist,

bin 6zwiim bilgd ToAwqwq if I myself Bilgi Tonuquq had not won,
qazganmasar, or did not exist,

bin yoq drdim &rsér, in the lands of Qapghan Qaghan and the Turk
Qapgan qagan turk sir bodwn yerindi Sir people,

bod yamé neither clans

bodwn yama nor people

ki8i yama idi yoq drdici ardi. nor humans would have existed at all.

Elteri§ qagan bilgd Tonuquq qazganti-uq | It is exactly because Elterish Qaghan and Bilgi

ugin, Toriuquq were victorious,

Qapgan qagan Tirk Sir bodwn yoridi- that Qapghan Qaghan and the Turk Sir people are
wqibo[...], thriving,

Tirk Bilgd Qagan Tiirk Sir bodwnwg, and the Turk Bilgi Qaghan continues to rule the
Ogwz bodwnwg igidii olorwr. Turk Sir people and the Oghuz people.

Closing arguments

The concluding section does not narrate the course of events, but summarizes them
into a final discussion of the causes and effects of history: in this case, Tonuquq is
identifying his role as being nearly equal in importance to that of the Qaghans that he
helped. He lists his own and his Qaghans’ accomplishments to show completeness:
Elterish Qaghan fought Chinese, Qitans and Oghuz. Torfiuquq rested little and worked
constantly, giving his blood and strength. He established watch towers and patrols,
and prevented horse-borne incursions. Elterish Qaghan and Tofiuquq are responsible
for resurrecting the e/ (realm) and the bodun (people), exactly because of their victo-
ries. He begins closing this narrative by mentioning that he had this inscription writ-
ten in Bilgd Qaghan’s realm, preceded by a rhetorical question stressing his value to
the Qaghan and people.

Finally, on the north face he sums up his argument again, using poetic parallelism
to motivate a persuasive logical connection among the existence and victories of the
Qaghans and Tonuquq, the continued existence of clans, people and humans, and the
continued rule of Qapghan Qaghan and Bilgi Qaghan. His ultimate closure is marked
by his description of Bilgd Qaghan’s ongoing rule with the only present-future verb
(olur- “to live, reside’ + -ur) used in this inscription with reference outside of the
narrative itself. It refers to the context in which this narrative can be told, after his
death. With this verb Tonuquq opens the narrative to the ongoing present beyond his
own life, neatly enclosing his life story entirely within the inscription.

In this closing presentation Tonuquq seeks to make his argument explicit.
Whereas in the narrative he uses quoted speech to both persuade listeners of his ef-
fectiveness and push forward the narrative, here he uses repetition and summary. The
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ostension of the reported speech enables audiences to connect narrator and narratee
understandings through experiencing the exact words of prior speech events. In con-
trast, the summary directs understanding, and persuades the audience of complete-
ness through its totalizing parallelism. The summary abandons the narrative effects
that draw the audience into others’ experience, and dictates instead what the audience
should believe. Tonuquq does not, however, go so far as to command the audience to
believe or accuse them of straying from allegiance to their Qaghan as the BQ and KT
inscriptions do.

Conclusions

This monument has been extensively mined as a source of cultural, linguistic, his-
torical and poetic information about Turks, but the complex narrative and rhetorical
structure has been generally overlooked. This commemoration of the political and
military life of Tofiuquq is rich with details about how political intentions shape his
communicative strategies. As I have shown, Tonuquq composed this text to have
many overlapping effects.

The workings of Tonuquq’s dense but clear narrative demands unpacking through
my long analysis, but this analysis overwhelms the very effects I attempt to investi-
gate. Narrative, metaphor and poetic structures have impact without extensive expla-
nation: they can do their work without being much noticed. Long analyses do not
necessarily improve understanding, especially for native speakers, but they do ex-
plicitly raise questions that can be investigated in other contexts. Nonetheless, those
questions will not get asked if people do not read the analyses and keep the issues in
mind.

The problem of “bibliographic control” may seem distant from Tofiuquq’s world,
but it is essential to the world in which his narrative exists now. Many thousands of
texts like this one will never be read or heard again by native speakers. They can only
be understood in full by analysis, but the work often does not seem justified by the
ends. Many historians avoid the complex analyses to understand the cognitive and
linguistic dimensions of narrative: they would prefer to critique documentary sources
by more traditional means such as collating sources to choose the better attested
facts. But clearly, the facts in a narrative such as this one are a loose assemblage
around logic and purposes drawn from the world of communicative practices and
political goals. The historical evidence for political events available in this text is
very limited. Likewise, the speech community conventions are only contingently
accessible, because how these few written documents relate to oral genres is not
clear. But the flow of information and its marking as a means to draw the audience
into the knowledge processes of the narrated agents and the narrator are salient and
concrete. My analytic methods reveal the features that Tofiuquq puts into his narra-
tives to accomplish specific effects. My interpretations may have to be tentative, but
the issues I address clearly fit the way Tofiuquq calibrates his language to the partici-
pants in these communicative events.
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Tonuquq’s narrative organization of information remains far shorter than my
analysis. Only roughly 1200 Turkic words in the present article are his. Under analy-
sis such texts are inflated, burying the original author’s intentions and skills under
verbiage. The narrative depends on effective, compact timing, and no analysis or
translation can fully do justice to these complexities. Nonetheless, without analysis
such as the foregoing, Tofiuquq’s work remains a trivial and neglected fragment of a
great political enterprise.

I assume that every part of this painstakingly inscribed text is carefully composed
and valuable to its writer, and I ask what exactly Tofiuquq was trying to do. I ask the
reader to attend to the places where Tofiuquq points out cause and effect, infers mes-
sages, and treats messages and even rhetorical questions as causing action. The entire
narrative is organized not just in Tofiuquq’s mind, but around the minds of partici-
pants and their messages, their plans, their thought processes, and their decisions. All
the events are intentional: nothing happens by chance—except perhaps Tonuquq’s
birth and the Qatun’s death—and nothing is without meaning and consequences.
Tonuquq is equally thrifty when he makes speech events simultaneously meaningful
to audience and agents. Tofiuquq’s masterful compaction of this plot highlights his
core understandings of minds, communication, and historical process, and his use of
expressive forms shows that he is not just describing events, but differentially man-
aging the ways participants understand and experience these events.
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